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it is necessary to repent from every sin. If the 
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Any repentance failing to meet any of these three conditions 
rig 


would not be sound. But if the sin involves a person 


Owners rig 


seek pardon from the offended. 


One should also repent from all sins. If he repents from 


some, his repentance would still be sound according to the 


people of sound knowledge. He should, however, repent from 


the rest. Scriptural proofs from the Book and the Sunnah and 


the consensus of the Scholars support the obligation of 


r epentance. 
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“Seek the forgiveness of your Lord, and turn to Him in 
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The Chapter on Repentance 


[EXPLANATION OF CHAPTER HEADING AND 
SUPPORTING VERSES] | 


Linguistically, Tawbah, or repentance, means to renounce a 
| certain matter. In the Sharia, it refers to the act of returning 
from the disobedience of Allah the Exalted to His obedience. 
What is considered and counted as the greatest type of 
repentance, as well as the most compulsory, is from Kufr 
(disbelief in Allah) to Emaan (belief and faith in Allah), as 
Allah 8 says in the — an: 


"Say to those who ieia if they cease (from 
disbelief) their past will be forgiven.” (Al-Anfaal, 38) 


The third type of repentance is from minor sins. 

So the act of seeking repentance is deemed obligatory from 
every sin committed. For an individual's repentance to be 
accepted, then there are three conditions, as the author states, 
but after review, there are in fact five: 


The First Condition: That is, an individual repents sincerely 
and whole-heartedly to Allah alone. If this is done, Allah will 
surely turn to him in forgiveness. It should not be done to- 
show off or to please the people so as to gain closeness to 
them, or as a means to prevent harm befalling him from the 
ruler or those in authority. Rather, an individual does so 
seeking the pleasure of Allah and the next life. If the 
repentance is done in this. Way, as we said, Allah will overlook 
the servant's faults. | 
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The Second Condition: The individual regrets 
committing that sinful act, which is a sure indication that his 
(her) repentance was truthful, and this means, the individual 
was sad and grieved over committing that wrongdoing. So the 
individual realises he has fallen short, and will not free himself 
from that sin until he repents to Allah. | 

The Third Condition: The individual discontinues the 
 disobedience, and this is the most important of all the 
conditions. For example, if an individual has abandoned one 
of the obligatory deeds, such as not paying his Zakaat, if this 
person now wants to repent to Allah, he would have to pay 
that Zakaat and that which he has previously fallen short in 
paying. If the individual is falling short regarding his dealings 
and bad treatment towards his parents, then in this case he 
starts treating them in a good and correct manner. Also if an 
individual has cut ties with his (her) parent, similarly he would 
have to mend that relationship and maintain ties with them. 
Just like the individual who falls short and commits any of the 
forbidden acts, then right away he should abstain from it. 

Likewise, if the servant’s sin is lying, cheating or not 
fulfilling any trust assigned to him (her), it becomes a must 
upon him to also give that act up; say if he was acquiring 
wealth in an unlawful way, then it becomes obligatory upon 
him to return that wealth he has amassed to its rightful Owner 
to become absolutely absolved from that wronged individual. 

To add to this, if the individual has fallen into backbiting 
any particular individual or he reviled them, in this case, if he 
wanted to repent from that act, he must completely abandon 
and give up that action; if this individual repents but persists 
upon that act while remaining repentant, then this type of 
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repentance yields little fruit and is not accepted. Rather, this 
considered as a mere mockery of Allah 8&. How can one claim 
to have repented to Allah, but at the same time continue to 
commit the wrong action he claims to have repented from! 
For example, say you wronged an individual and then 
apologised to him, saying "I am very sorry and feel great 
remorse for my behaviour! Please forgive me and I will no 
longer wrong you” but your intention differs, and in your 
heart you say: I will wrong him again for what I have 
apologised to him for! So if such a person is counted as making - 
fun of that individual, then what would be case with regards to 
Allah the Lord of the worlds? We say, in reality the repentant 
one is he who gives up committing the sin he is embarking 
upon. 7 : 

It is strange what some people do; for instance, you sit with 
them and they express complete dislike for Riba (interest) but 
at the same time, they yearn for it, and we seek refuge with 
Allah from this! Similarly, an individual claims to hate 
backbiting and slandering others, but at the same time this 
individual is one of the worst backbiters! We ask Allah for 
good health! Or an individual claims to have forsaken lying 
and being dishonest regarding people's trust, but he is from 
the worst type of liars and dishonest individuals that always 
seems to break their trusts among the people. TS 

In short, it is an obligation upon the Muslim, if he wants to 
turn towards Allah in Repentance, to firstly give up that sin he 
is repenting from, as not doing so and persisting upon that sin 
while repenting is rejected and not accepted by Allah. 7 

_ If the wrongdoing is merely between the servant and Allah, 
then it is enough to for the servant to give up that wrongdoing 
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as well as repent to Allah; and an individual is forbidden to 
talk about that sin he repented from, whatsoever that sin or 
wrongdoing may be, as this sin was between him and Allah 
and He honoured that individual by concealing the sin that 
this individual committed from the people's eyes and ears. So 
do not let anyone know what sin you have committed that you 
repented to Allah from, just as the Prophet 3 said: 

"Every one of my followers will be forgiven except those who 
expose (openly) their wrongdoings. 


Another matter which is considered exposing one’s 
wrongdoings is related in another narration of the Prophet % 
when he said: | | 
Ág WS ELS y LE e co eer FSU jas ol 
“The slave commits a sin, then in the morning he says to the 
people I committed such-and-such sin.” 


Regarding this matter at hand, some of the scholars have given 
exceptional cases and of them is if an individual commits a 
wrongdoing that entails the prescribed punishment, then in 
this case it is allowed for him to present himself to those in 
authority who deliver such types of punishments if he wants to 
purify himself from such a sin, but we say that in such case, it 
would be better for such individuals to not do this, rather, 
refrain and conceal such wrongdoings. And what we mean is, 
it is allowed for an individual to present himself to those in 
authority if they have indulged in one of major wrongdoings 
that entails one of the prescribed punishments such as Zina 
(fornication) and the likes, and that is he (she) says, “I have 
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. committed this or that wrongdoing,” requesting that those in | 
authority deliver the prescribed punishment as a means of 
expiation. | 

As for other types of sins, it would be much better to 
conceal them from those in authority as Allah has concealed 
them also from others. And this also includes Zina and the 
likes, so one should not expose them to any individuals at all, 
whosoever they may be. Surely Allah the Exalted forgives the 
repentant one and overlooks their faults. 

On the other hand we say, if the — was 
committed against one of the creation, regarding wealth for 
example, then in this case, Allah will not accept one’s 
repentance until that individual restores the wealth to its 
rightful owner. 

But if this is not possible, maybe due to not knowing the 
victim's whereabouts or location, then the wrongdoer should 
give away that amount in charity to free himself from that 
wealth. For certainly Allah # knows their whereabouts and 
He ill restore it to them. | 

But if possible, the wrongdoer must go to that individeal 
and absolve himself from that wrongdoing. So for instance, if 
you wrongfully struck an individual on his back, then in this 
case you should request from them to also strike your back 
equally. Wherever you have struck him, you allow him to hit 
you likewise, and the proof for this is the statement of Allah 
the Exalted in the Quran when He "- 


lee nun 
Ugh AR Bs 


“The recompense for = is an evil like thereof.” 


(Ash-Shura, 40) 


14 








The Chapter on Repentance 


Also Allah the Exalted says: 
AL pen UP 5 245 o pee. £77 PEEPT. we 
wale (SARE U fas de Iyaicls aS Ie (odie! à 


“Then whoever transgresses the prohibition against 
you, you transgress likewise against him.” (Al- 


Baqarah 194) 


And if it is related to reviling, abusing or cursing that 
individual by statement then, in this case, one is obligated to 
go to that individual, and seek his forgiveness, and say for 
instance, that victim demands wealth from the one who has 
wronged him, in this case the wrongdoer should give him the 
amount he requested (within reason). 

If one backbites an individual and wants to repent from 
that act, then the scholars differing regarding this matter, and 
what to do pertaining to its expiation; some say it is a 
requirement to actually go to that individual one has 
backbitten and say: “O so and so! I have said such-and-such 
words about you, please forgive me for what I have uttered 
regarding you!” Other scholars have said: No! The issue needs 
elaboration, and one should not just go to that individual one 
has backbitten; rather they say in clarifying the matter: if the 
backbitten one knows you have backbitten him, then in this 
case, it becomes a must to go to him and request his 
forgiveness. But on the other hand if he is unaware an 
individual his backbitten him, then it this case one it is not 
required to go to him, rather, they should ask Allah to forgive 
(that individual’s) wrongdoings as well as mention something 


good regarding him in the same gathering in which he had 
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first spoken wrongly of him, as undoubtedly, good deeds wipe 
away bad deeds. And from the many views regarding this issue, 
the last view seems to be the strongest and most correct view. 
And regarding seeking forgiveness for the individual, then it is 
by saying: “O Allah forgive so-and-so.” And this is in 
accordance with the narration about the expiation for 
 backbiting an individual, which states: “The expiation for 
backbiting an individual is seeking forgiveness from him (or 
her).” In short, for the repentance of an individual to be 
accepted, then that individual has to return the wronged one’s 
rights. | | 
The Fourth Condition (of Repentance): The individual 
resolves never to return to the act. But let's say the individual 
intends, that if he has a chance in the future to recommit that 
sin again, then he will do so. If this is the case, then this 
individual's repentance is not accepted. For example, an 
individual uses his wealth to commit a wrongdoing, say to 
purchase alcohol, and he goes to another country to obtain 
this as well as to commit Zina, and we seck Allah's refuge from 
this; let's say this individual is afflicted with poverty, so due to 
this he says: “O Allah I ask You to forgive me!” So this 
individual utters these words but at the same time this 
individual is lying, and within his intention he says, if he ever 
becomes wealthy again he will commit the exact same 
wrongdoing he is repenting from! In this case, such repentance 
is invalid! Whether or not such an individual repents or not, it 
is only his financial difficulties that are preventing him from 
recommitting such wrongdoings. And many individuals are 
afflicted with poverty, so when this occurs they then say: “I 
(will now) give up such-and-such wrongdoing!” But within 
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their hearts, they yearn and want to recommit that same sin at 
the next available chance they get. 

The Fifth Condition: The repentance one makes is at that 
time when it is accepted, for if an individual repents at the 
wrong time then it will be rejected, and this is based on the 
following two reasons: | ! 

As for the first, then it is specific, which is related to just 
that individual. That is - an individual makes repentance 
before his life comes to an end. And this means before death 


overtakes him; Allah 8& says in the Qur'an: 
wail pad 3 GS oles 1E Jd p M will 3 Ay cce 


PP 2 a nZ aT 
$3 c3 d JB 34 
“And no effect is the Repentance of those who 


continue to do evil deeds until death faces one of 


them and he says: ‘Now I repent.” (An-Nisaa’, 18) 


So there is no repentance for this individual! Allah the Exalted 


also says: 


oA Ue 55 cese GEE 3$ 
“So when they saw Our Punishment, they said: “We 
believe in Allah Alone and reject (all) that we used to 
associate with Him as (His) partners.’ Then their 
faith (in Islamic Monotheism) could not avail them 
when they saw Our punishment; (like) this has been 
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the way of Allah in dealing with His slaves. And 
there the disbelievers lost utterly (when Our torment 


covered them).”(Al-Ghaafir, 84-85) 


So an individual has to view death as something that can occur 
at any given moment, and he should. never give into despair 
and delay his repentance from its accepted time. 

The second type is general, and what is intended by that, is 
clarified by the statement of the Prophet (Muhammad) 3, 
who said: 

ARE lh Je ay pats pg pats do ba ad 9 
"Hijrah will not cease until repentance ceases (to be 
accepted). And repentance will not cease (to. be accepted) 
until the sun rises from the place where it sets (i.e. the 
west). ” | 


_ So if the sun rises from the west, repentance will not be of any 
avail to the repentant one as Allah the Exalted has stated: 


| lof Ji AF uu] d Eus 3 IS on oot SS 
^ A, 7^ Å 
Q3 42 


"Or that some of the Signs of your Lord should 
come, that day some of the Signs of your Lord do 
come, no good will it do to a person to believe then, 
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if he believed not before, nor cared good through 
his Faith." (Al-An'aam, 158) 


This is after the sun rises from the west as the Prophet % has 


explained. 


The scholars differ regarding the acceptance of an 


individual's repentance when that individual persists upon 


another sin. There are three different opinions: 


m 


Some say yes, it is accepted, and that is if an individual 


repents from one sin while he is persisting upon 
another sin, and this individual will incur upon 
himself the sin for that wrongdoing he is not repenting 
from it. 

Others say no, it is not accepted while one persists 
upon another sin or wrongdoing. - 

While others say this matter needs clarification: if an 
individual repents from a particular sin but remains 
persistent upon another sin which is from the same 
kind of sin, then in this case that repentance itself is 
not accepted. But if the two sins are different in kind, 
then the repentance is accepted. 

An example of this is: an individual makes 
repentance from Riba (interest) but at the same this 
individual is committing Zina or drinking alcohol, 
some scholars say, in this case, such repentance is 
rejected! For how can one consider himself as having 
repented while still indulging in other wrongdoings? 
While other scholars say: rather such repentance will 
be accepted, as Riba is one thing and drinking alcohol 
is something else. And this, among the many views, is 
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what the "T" (Imam An-Nawawi) «8 himself holds 


to be the correct view. 


In conclusion, the correct view is that yes, one’s repentance is 
accepted while persisting up another sin, but, in saying this, 
such an individual is not given the title of being the truly 
repentant one (47-7275), nor praised with this title either, as 
such an individual has not completely given up his (her) sinful | 
ways, so his repentance is not a complete one, rather, it is 
deficient. This is the view I myself feel satisfied with and what 
I incline towards. 

The author mentions evidence from the Quran and 
Sunnah indicating the obligation of repentance from all types 
of wrong committed, and for sure he (Imam An-Nawawi) 
spoke the truth, as this is what the Quran and Sunnah 
encourages and highlights. 

Allah 8& clarifies that He loves the repentant and those who 
keep themselves pure and clean, so this means He the Exalted 
loves those who persist in repenting to Him verbally and every 
time they fall into wrongdoing they turn to Him seeking His 
forgiveness. The author mentions the statement of the Exalted 
when He says: 


obi HS o at Sl gigs 


"And all of you beg Allah to forgive you, O believers, 
that you may be successful." (An-Noor 31) 


Allah the Exalted mentions this after commanding the 





believers to lower their gazes in His 8& « 
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“And tell the believing men to lower their gaze (from 
looking at forbidden things), and protect their 
private parts (from illegal sexual acts, etc.). That is 
purer for them. Verily, Allah is All-Aware of what 


they do. And tell the believing women to lower their 


. gaze (from looking at forbidden things), and protect 


their private parts (from illegal sexual acts, etc.) and 
not to show off their adornment except only that 
which is apparent, and to draw their veils all over 
Juyubihanna (i.e. their bodies, faces necks and 
bosoms, etc.) and not to reveal their adornment 
except to their husbands, their fathers, their 
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husbands fathers, theirs sons, their husband's sons, 
their brothers or their brother's sons, or their sister's 
sons, or their (Muslim) women (i.e. their sisters in 
Islam), or the (female) slaves whom their right 
hands possess, or old male servants who lack vigour, 
or small children who have no sense of the shame of 
sex. And let them not stamp their feet so as to reveal 
what they hide of their adornment. And all of beg - 
Allah to forgive you all, O believers, that you may be 
successful." (An-Noor, 30-31) | 


So this is proof that an individual most repent from the 
unlawful glance at what is forbidden, and not preserving one's 
private parts, is not restraining the glance from that which is 
forbidden, for indeed this leads to one's sure destruction, 
misery and many other calamities, as well as a great trial, as 
confirmed when the Prophet % said: 
LDN Gs Jul le Fal oe BB usas ESL 
"I am not leaving behind me a more harmful trial for men 
than women." | 


So for this reason you will find our enemies from the Jews, 

Christians and polytheists, etc. and also those who blindly 
follow them, trying their hardest to make women the 
Muslim's downfall! They encourage the woman to walk the 
streets near-naked, they invite to the mixing of the two sexes, 
male and female, and they prompt and incite (the women) to 
indecent lewd behaviour, which is done through words, films 
and deeds, and we seek refuge with Allah from such things! So 


we must remember and not forget, the great influence the 


22 





ADI ca 


E 





— 


E 








The Chapter on Repentance 


women has upon even our strong-minded youth, who with 
regret, are badly affected by some of them, and this is what the 
Prophet 3$ mentioned when he said in a narration: 
BS ue] os gl c CAST ay fir obah te ed, v 
"I have not seen any one deficient in intelligence and 
religion than you. A cautious sensible man could be lead 


2 


astray by some of you... 


Do we need anything more clearer than this? So if this is the 
case, that a cautious sensible man can be so easily led astray, 
what would be the case with those less than this! Those who 
have but little firmness, a lack of resolve, little religion or 
manhood if any at all! We say, for sure they certainly will be 
afflicted even more badly, and we seek refuge with Allah. So 
this is a sure reality, and for this reason Allah the Exalted 
commanded the e of the » 


PATET it J hiss 
“And all of you beg Allah to forgive you, O believes: 
that you may be successful." (An-Noor 31) 


So it becomes a must upon us to encourage each other to 
repent to Allah & 

In this verse, Allah addresses all the Muslims collectively in 
His saying: "And all of you beg Allah to forgive you all, O 
believers" Regarding Allah's words: "That you may be 


$ and not to be lax in this matter. 





successful." This is proof that indicates that repentance is one 


. of the reasons that lead to success, and the scholars of tafsir 


have said that "success" in the language is comprehensive and 
means: what is sought after is obtained and what is feared and 
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disliked is fled from and avoided. For sure, man longs, desires 
and searches for that which is counted as good as well as in the 
next life and even the disbeliever desires that too, but some are 
granted this and some are not granted that which is sought 
after. Regarding the disbeliever, then that which he seeks to 
acquire, are those things related to this worldly life, as his 
lifestyle is somewhat similar to a wild beast merely eating, 
drinking and procreating and no more than that, and he is 
considered from the worst types of creature in Allah's sight as 
the Exalted and High says: 


Oa Tope m gal dl ue cols Uf TE) 
“Verily, the worse of moving. (living) creatures in the 
Sight of Allah are those who disbelieve; and they 
shall not believe.” (Al-Anfaal, 55) 


The disbeliever is counted among the worse moving creatures 
on the face of the earth, but even still, he desires those things 
in this life which are good such as luxury, wellbeing and 
comfort and all these things are mere matters related to this 
earthly life. And these things are what he considers his main 
purpose in life, in a make-believe heaven. And we seek Allah’s 
refuge from this, and also from His Wrath, Punishment and 
His Hell-fire! In conclusion every individual in life strives for 
ultimate success, but achieving it all boils down to what he 
considers what is most important in his life. Lastly we say, for 
sure repentance leads to that, and that is success, and surely 


Allah grant success. 
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[EXPLANATION OF HADITHS 13 AND 14] 


As is known, the more evidence a thing has, then that surely 
strengthens and emphasises the thing being mentioned. So the 
first of these two supporting narrations is that of Abu 
Hurairah, and regarding it we say: it explains how the Prophet - 
3& acted (seeking Allah forgiveness) even though Allah the 
Exalted had forgiven all his past and future sins. | 

In these two narrations is a proof for the following: 

A clear indication of the obligation of repentance and that 
is found in the Prophets 3& saying: “O People! Turn in 
repentance to Allah!” | | 

One acquires the two following benefits when he repents to 
Allah: | 
The First Benefit: Complying and obeying the 
commandments of Allah the Exalted and the Prophet 
(Muhammad) %, and undoubtedly doing so leads to much 
good, and that good is in this life as well as in the next. 

The Second Benefit: Imitating and following the sound 
and outstanding character of the Prophet #8, whereby he used 
to repent to Allah a hundred times a day, and this is done by 
Saying: | | 

à Ji ofi at gp od 
"I turn to You (O Allah) in repentance; I turn to You in- 
repentance." | | 


Repentance has to be done with truthfulness, and. the 
repentant one is required to give up the wrongdoing he is 
committing. As for when the repentance is merely uttered 
while one’s heart yearns to commit that wrongdoing, then this 
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is considered mere mockery of Allah the Exalted, and such 


repentance is outright rejected. 
An in these two narrations is a proof indicating the inda 
(Muhammad) 3€ was the most devout of all people in his 


worship towards Allah 8£, as well as the most God-fearing, 


most pious and most knowledgeable of people regarding Him. 
And also from these narrations is a proof that the Prophet — 
3& never taught by mere clarification. Rather he taught by way 


of his actions too; he % used to seek Allah's forgiveness so as to 


be a role-model for the people to follow, and he would order 
them to do so likewise. So from this we see how He advised 
his Ummah. From us knowing this, it becomes mandated 


upon us to follow his 3% footsteps and commands, and we 


should be the first to actualise whatsoever he commands. 
Likewise, whenever the Prophet # forbids something, we 
should be from the first among the people to refrain from that 
matter, as this is from the best of ways in calling people back 
to Allah - that we are the first to fulfil his commandments, as 
this was the way the Prophet # was: he commanded the 
people to repent and at the same time he himself repented to 
Allah. So we ask Allah the Exalted to accept our repentance 
and yours and to guide us and also you to the straight path, for 
sure Allah grants success! 
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The Chapter on Repentance 


[EXPLANATION OF HADITH 15] 


It is eared from Anas æ that the Prophet said: “Verily, 


Allah is more pleased with the Repentance of His slave than a 


person who has his camel in a waterless desert carrying his 
provision of food and drink and it is lost.” This explains that 
there was an individual in a particular land, wherein there was 
no water, food or inhabitants, and his riding beast got lost. So 
he goes in search of it but fails to find it, and retreats to a 
nearby tree to take rest awaiting death. Undergoing all of this, 
he awakes from this state, and before his very eyes is the same 
riding beast that he had given up all hope in ever finding. 
Surely, he is over-delighted with great pleasure, and such 
overwhelming pleasure cannot be comprehended by any 
individual except one who had such a situation befall him too! 
The individual can now go about his life, after expecting 
death. So he takes the reins of his riding beast exclaiming: “O 
Allah, You are my slave and I am your Lord!” So this 


individual intended to extol and praise Allah 4 and meant to 





say: “O Allah, You are my Lord and I am Your Servant!” 

So this Hadith is a proof and evidence that Allah 3& 
becomes pleased with the repentance of His slave whenever he 
makes repentance to Him, and He the Exalted loves this 
greatly, but not for His Own self, no, but for the individual, as 
He the Exalted is free from want and need. This is merely out 


of love for His servant and out of His generosity. He the 


Exalted loves to forgive and overlook rather than take one to 
account for their wrongdoings, so this is the reason why He 
loves the repentant one. 
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So in this Hadith is an encouragement to the servant to 
repent for his wrongdoings, as Allah the Exalted loves and is 
pleased with this act, and it serves as a great benefit for that 
individual. 

And also this Hadith contains a conhbadaun that Allah 
becomes delighted and pleased. And Allah can become pleased 
or angry and He dislikes and He loves; but in saying this, these 
attributes are not like those of Allah's creation, rather they are 
particular to Him only and Allah says regarding this in the 


. Quran: 

Toa ea wy 2-4 ALS ce 
“There is nothing like unto Him, and He is the All- 
Hearing, the All-Seer.” (Ash-Shura 11) 


So this delight Allah has, befits His Majesty, and. is not 
likened to that of His creation. 

And this Hadith also contains a proof that if the servant 
errs or makes a mistake in his (her) statement or action, even if 
that was committing or falling into an act of Kufr, that 
individual will not be held to account for that mistake. This is 
because this individual (in this Hadith) uttered a statement 
which is considered a clear act of Kufr, and that was when he 
said: ^O Allah, You are my slave and I am Your Lord." This is 
clearly (a statement of) Kufr. And this is general, and also 
includes other similar statements; also, if an individual reviles 
another unintentionally without. intending that or an 
individual divorces his wife, or frees his slave, without 
intending that matter, they will not be taken to account for 
them. All of these are equal to unintentional oaths and Allah 
8$ says: | | 
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"Allah will not call you to account for that which is | 

unintentional in your oaths, but He will call you to 

account for what your hearts have earned." (Al- 


= Baqarah, 225) 


As for intentionally mocking (a Muslim or the Deen), 
belittling and idly joking, this is something different and it is 
outright disbelief; the one who mocks the Deen commits Kufr 


by such a deed as Allah says regarding this in the Qur'an: 


d am a n € LMÉS x 
AGI us aly Gost Cee US «Jad ae os 
EAS s 153555 Y Cose SES ayy candles 


“If you ask them (about this), ey declare: ‘We were 
only talking idly and joking.’ Say: “Was it at Allah, 
His Ayaat (proofs, evidences, Verses, lessons, signs, 
revelations, etc.) and His Messenger that you were 
mocking? Make no excuse; you have disbelieved.” 


(At-T'awbah, 65-66) 


So making mockery, ridiculing and making fun (of a Muslim, 
the Qur’an or anything from the Sunnah) intentionally is all 
tantamount to Kufr and the one who does this intentionally is 


. a clear cut Kaafir, but if this was done unintentionally, this has 


a different ruling, and this is from the mercy of Allah. And 


Allah grants success! 
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The Chapter on Repentance 


[EXPLANATION OF HADITH 16 TO 18] 


These three Hadiths are all related to repentance. As for the 
narration of Abu Musa Al-Ash’ari, it indicates Allah’s great 
generosity, and that is in the fact that He even accepts the 
repentance of an individual who falls into wrongdoing, but 
delays repenting from that wrongdoing after some time has 
passed. So this means, if an individual commits a sin during 
the day and then seeks repentance during the night, Allah 4% 
accepts it. Likewise, if the slave commits a sin during the - 
night, and seeks repentance during the day, Allah 4 accepts it; 
He stretches His Hand out to receive that repentance made by 
the believing slave. 

This Hadith also contains a confirmation of the Hand of 
Allah, rather the Exalted has two Hands, and Allah makes this 


clear when He says in the Qur'an: 


mS Ca- P UP 


al Ace Vi site RAT. el le aj A glee abt da Stl eS 
“The Jews say: ‘Allah’s Hand is tied up (i.e. He does 
not give and spend of His Bounty).’ Be their hands 
tied up and be accursed for what they uttered. Nay, 


both His Hands are widely outstretched.” (Al- 
Maa'idah, 64) | 


So Allah the Exalted here confirms He has two Hands. Based 


upon this, it is binding upon us to have belief in them, as they 


are firmly established for Allah the Exalted. But in saying this, 
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we say, it is impermissible for us to liken them to that of our 


hands as Allah says: 
ni e ay wb tal ed 
“There is nothing like unto Him, and He is the All- 
Hearer, All-Knowing." (Ash-Shura, 11) © 


Likewise, every time you come across an attribute of Allah as 
He confirms it, then know, that attribute is not similar to or 
like the attributes of His Creation, as nothing is like unto 
Him, nor His self, nor His description Exalted be He. 

This Hadith also contains a proof that for sure Allah the 
Exalted accepts an individual's repentance, even if that 
individual delays it; in saying this, we must mention that it is 
an obligation upon every individual to hasten in seeking © 
repentance, as one does not know when his life will suddenly 
be cut short, and it is possible that death could overtake that - 
individual before they seek repentance from Allah. So it is 
obligatory to hasten it, but if it is delayed, Allah will still 
accept the servant's repentance. 

The Hadith also proves that when the sun rises from the 
west, repentance will no longer be accepted. But if one was to 
ask: will the sun really rise from the west? As it is well known 
that it rises from the east? We reply to this by saying: 
Yes, this is true and yes, the sun does rise from the east, and 
this has been the case since the Exalted created it until now, 
but in the last days (before Judgement Day), Allah will 
command it to do the opposite, and that is to rise from it west. 
So when it does rise from the west, all will see it doing so and 


believe and affirm faith (in Allah being the only one worthy of 
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worship) including the disbelievers, Jews, Christians, 
Buddhists, communists and other than them. All will attest 
faith in Allah alone. But this will not avail them in the least. 
And the narration of Abu Hurairah is similar to that of Abu 
Musa. 

As for the narration of Ibn Umar æ where the Prophet # 
said: “Allah accepts a slave’s Repentance as long as he is not on 
his death bed (that is, before the soul of the dying person 
reaches the throat)”, then this means Allah the Exalted will 
accept an individual’s repentance as long as that individual 
makes it before their soul reaches the throat, but if it does 
reach that throat, then such a person’s repentance will not be 
accepted by Allah, and this is established through other sources 
that such a repentance is outright rejected, such as the 
statement of Allah when He says: 


A^ op f P 7 L2 "uo E T d mds — T A0 oy Pad 
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“And of no effect is the repentance of those who 


continue to do evil deeds until death faces one of 


them and he says: ‘Now I repent.” (An-Nisaa’, 18) 


So Oh dear Muslim! Hasten, to repent to Allah for whatever 
wrongdoing you have committed or fallen into, and refrain 
from committing whatsoever sin you are indulging in! Make 
speedy effort in practising that which is mandated upon you 
from Allah’s commandments. We ask the Exalted and High to 


accept out repentance and for sure Allah grants success! 
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[Hadith 19 


Zir ibn Hubaish reported: 
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TI went to Safwaan ibn Assaal to inquire about wiping with wet 
hands over the khuffs (socks) while performing Wudu. He asked 
me: What brings you bere, Zir? I answered: ‘The desire for 
knowledge.’ He said: ‘Angels spread their wings for the seeker of 
knowlege out of joy for what he seeks.’ I told him: T have some 
doubts in my mind regarding wiping of wet hands over the 
khuffs in the course of performing Wudu after defecation or 
urinating. Now since you are one of the Companions of the 
Prophet & I have come to ask you whether you heard any saying 
of the Prophet concerning it?’ He replied in the affirmative and 


said: ‘He instructed us that during a journey we need not take 





off our khuffs for washing the feet up to three days and nights, 
| except in the case of major impurity (after sexual intercourse). In 
other cases such as sleeping, relieving oneself or urinating, the 
wiping of wet hands over khuffs will suffice.’ I then, questioned 
him, ‘Did you hear him say anything about love and affection?’ 
He replied: We accompanied the Messenger of Allah 3& in a 
journey when a bedouin called out in a loud voice, “O 
Muhammad.” The Messenger of Allah replied him in the same 
tone: "Here I am.” I said to him (the bedouin): “Woe to you, 
. lower our voice in His presentence, because you are not allowed 
to do so." He said: “By Allah! I will not lower my voice,” and 
then addressing the Prophet 3& he said: “What about a person 
who loves a people but has not found himself in their company?” 
The Messenger of Allah 8& replied: “On the Day of Resurrection, 
a person will be in the company with those whom he loves.” The 
Messenger of Allah 8& then kept on talking to us and in the 
course of his talk, he mentioned a gateway in the heaven, the 
width of which could be crossed by a rider in forty or seventy 


years.” J 


Sufyaan, one of the narrators of this tradition, said: "This gateway 
| is in the direction of Syria. Allah created it on the day He created 
| the heavens and the earth. It is open for repentance and will not be 

shut until the sun rises from that direction (i. e., the © west)” [At- 


| Titmidhi] 

















Ihe Chapter on Repentance 
[EXPLANATION OF HADITH 19] 


The author (Imam An-Nawawi) mentions this narration to 
clarify when repentance will be discontinued. So this narration 
has the following benefits that can be derived from it, 
including: | 

Zir ibn Hubaish went to Safwaan ibn Assaal in search of 
knowledge of the Deen, meaning knowledge of what Prophet 
Muhammad % brought, but as for knowledge regarding 
worldly matters, then they are sought for worldly reasons, but 
as for seeking knowledge (Ilm), it is that which Prophet 
Muhammad 3€ brought. This is what the Qur'an and Sunnah 
encourages and praises those who go in search of it or possess 
it, and seeking it is considered a type of Jihaad for the sake of 
Allah, as for sure this is one of the two matters which the Deen 
is built upon: | 

e Knowledge and clarification. 


e (Jihaad) by weapons, swords and spears. 


Some of the scholars have even said: Seeking Ilm is more 
virtuous than performing Jihaad in the cause of Allah. This is 
because safeguarding the religion is surely done by knowledge 
and Jihaad by the sword can only be fought based upon 
knowledge as it is not possible for the Mujaahid to fight, 
subdue, divide the war booty or treat prisoners correctly except - 
= by way of knowledge, and for this reason Allah the Exalted 


says in the Qur'an: 
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"Allah will exalt in degree those of you who believe, 
and those who have been granted knowledge." (Al- 
Mujaadilah, 11) | 


So regarding Safwaan's words in this narration: "Angels spread 
their wings for the seeker of knowledge out of joy for what he 
seeks", the angels do this out respect and honour for that 
individual, due to them seeking knowledge. 

If it is said: I cannot perceive this? That is, the angels 
spreading their wings for the seeker of knowledge out of joy 
for what he seeks, we say: if this information is affirmed (and it 
is) from the Prophet #8, then belief in it is binding upon the 
believer. And this is similar to the Prophet's 3€ statement: 

LA eee gable ta uS eI UI D uns see WU Ll I ds att Sy 
à eb gris ie, ab Shs ys 
"Every night when it is the last third of the night, our Lord 
descends to the nearest heavens and says; Ts there anyone to 
invoke Me that I may respond to his invocation? Is there 
anyone to ask Me so that I may grant him his request? Is 
there anyone asking My forgiveness so that I forgive him?” 


So it was not actually us that received this narration directly, 
rather, the Prophet #8 did from Allah the Exalted, but like we 
have said elsewhere, if the Prophet #2 received information 
regarding a matter, it is tantamount to us also hearing this 
information. So it is an obligation upon us to have sure belief 
in whatever is confirmed from the Prophet # regarding 
matters related to the unseen, and we have to perceive such 
information as though we witnessed this with our very eyes, 
whatever the matter may be. So regarding the rest of this 
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narration, then Zir ibn Hubaish said to Safwaan ibn Assaal, he 
had reservations regarding wiping wet hands over the khuffs 
(or leather socks) after relieving oneself, so regarding this Allah 
the Exalted says in the Qur'an: 


Xy TERMI TARD ARPER i Gi 
aoi ji Saitoh Cor" | peal alai aKa 
“O you who believe! When you intend to offer 

prayer, wash your faces and your hands (fore-arms) 

up to the elbows, rub (by passing wet hands over) 
your heads, and (wash) your feet up to ankles.” (Al- 


Maza idah, 6) 


So regarding Zir’s statement in this narration when he said: “I 
have some doubts in my mind” This means, he was confused 
and doubtful regarding wiping over khuffs after relieving 
himself: is wiping over the kAujfs (or socks) allowed or not? So, 
Safwaan ibn Assaal clarified the matter, that it is allowed, 
because the Prophet % gave them the concession to do so and 
informed them that whenever travelling, they were allowed to 
wipe over them except while in the state of major impurity, 
but as for relieving themselves and sleep, them wiping them 
was allowed. 

JJ And it is confirmed in Al-Bukhari and Muslim that Al- 
Mughirah ibn Shu'bah was with the Prophet % on one of his 
journeys so the Prophet 38 went to perform Wudu, so Al- 
Mughirah went to take off the Prophet's khuffs so the Prophet 
% said to him: 

ciple ULE 3$ eges 
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“Leave them for I had put them on after performing 


ablution.” 


This Hadith is a clear proof indicating the preference of 
wiping over whatsoever is on the feet rather than removing 


that which is upon one’s feet. 


Also from the benefits of this Hadith: that it is a must upon 
an individual if any matter regarding the Deen becomes 
confusing or doubtful to them to go to those with knowledge, 
so as to clarify that matter to them; this is because there are 
many individuals who have doubts within themselves and are 


very confused regarding Deen-related matters and for some 


reason or the other they do not go to get to those with 

knowledge to get those matters clarified, so they remain in a 

utterly bewildered state and confused, and this is a big 

mistake. To avoid being bewildered, confused and doubtful 

within one's self, one should, like this Hadith indicates, ask 

those with knowledge so as to have a sound state of mind. 

This narration clearly points to this. Zir went out to Safwaan 

ibn Assaal asking him regarding wiping over the khuffs, and if 

he had heard anything regarding this from the Prophet #, to 
which he replied: E 

$53 ale t Y Sedis eT ane uius gd Y of ott gus uit od ow 
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"He instructed us that during a journey we need not take 

| off our khuff for washing the feet up to three days and 

nights, except in the case in major impurity (after sexual 

intercourse). In other cases such as sleeping, relieving oneself 

or urinating, the wiping of wet hands over khuffs will 
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In this narration is a confirmation of the permissibility of 
wiping over whatsoever is one's feet, and regarding this issue 
the narrations are Mutawaatir (reported by a large number of 
narrators whose agreement on a lie is inconceivable, on all 
levels of the chain of narration from the beginning to the end), 
and to indicate its lofty status, even those who have written 
books of Aqeedah, have even mentioned the wiping over khuff 
in their books and one of the reasons for this is due to the fact 
that the Raafidah-Shia reject it and say it is not allowed and 
nothing is confirmed regarding it. 

But we say: how strange their views are! Believe it or not, 
one of those who narrate wiping of the khuffs is none other 
than Ali ibn Abi Taalib æ! But with great regret they still deny 
it. So we say: the wiping over whatsoever is on the feet is a 
great slogan and from the rituals of the people of the Sunnah 
which is Mutawaatir from the Prophet #8, without doubt. And 
for this reason Imam Ahmed said: "There is not a shadow of 
doubt in my mind concerning the legality of wiping over the 
leather socks." And he said: "There are forty narrations of the 
Prophet % and his companions indicating its permissibility." 

Zir further inquired: “Did you hear him say anything about 
love and affection?” So Safwaan mentioned to Zir the story of 
a bedouin approaching the Prophet % saying: “O 
Muhammad!” Safwaan ibn Assal then said to this bedouin: 
“Woe to you, lower your voice in his presence.” This was told 
to the bedouin due to the statement of Allah the Exalted when 
He says in the Qur'an: 
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“O you who believe! Raise not your voices above the 
voice of the Prophet, nor speak aloud to Him in talk 
as you speak aloud to one another, lest your deeds 


may be rendered fruitless while you perceive not." 


(Al-Hujuraat, 2) 


Regarding the bedouins, one of the reasons why they would 
behave this way, with a lack of respect and manners, was due 
to the fact that they did not used to live in the city, but far 
from it, and also, they had little knowledge regarding the 
Deen, and were far from the circles of knowledge. When this 
bedouin addressed that Prophet % in this manner, the Prophet 
3k similarly addressed him in the same fashion. The Prophet 3€ 

was the most complete individual in guidance and he would 
treat each individual according to the way that person was 
accustomed to and according to that person's level of 
understanding, so how people dealt with the Prophet, he too 
would deal with them accordingly. So this bedouin said: 
“What about a person who loves a people but has not found 
himself in their company?” Meaning, an individual loves a 
certain group of individuals but, his actions are not equal to 
theirs nor are his deeds on the same footing or comparison to 
that of theirs. So will such individual be with them or not? So 


| the Prophet % replied by saying: “On the Day of Resurrection, 


a person will be in the company with those whom he loves.” 
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=- So Al-Hamdu lillah! This is surely a great blessing indeed, 
and a similar portion of this narration is also narrated by Anas 
bin Maalik, wherein the Prophet # said: “Verily, you will be 
with those you love.” So upon hearing this Anas said: “I dearly 
love the Messenger of Allah and Abu Bakr as well as Umar and 
I will be raised with them." | 
And we also bear witness that Allah alone deserves to be 
worshipped and we too dearly love the Messenger # and the 
Rightly Guided Caliphs as well as the rest of the Companions 
of the Prophet and the noble Imams after them, so we ask 
Allah the Exalted to raise us with them of the Day of 
Judgement! 

This is a clear glad-tiding for the Muslim, that if he loves a 
certain group of people he will be with them on the Day of 
Resurrection and he too will be with them when they drink 
from the Pond of the Prophet 3&. So it becomes a must upon 
the Muslims to dislike the disbelievers, and to know that they 
are his enemies, no matter what bond there is between you 
and them, because one has to remember, the Kaafir only 
befriends one due to some personal benefit, and that is for 
himself, or it is to bring upon you some harm. And it is very 
unlikely that he befriends you for your own personal benefit, 
no, so how is it possible that your enemy brings benefit to 
your life, while at the same time his objective is to ruin and 
destroy you? That is like trying to combine fire and water 
together. Is this possible? So how can one expect the Kaafir to 
like or love you, while at the same time he is your open enemy 
whose objective is to bring about your destruction! So 
regarding this Allah 8& Himself calls them His enemies as well 


as our enemies when He says in the Qur'an: _ 
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^O you who believe! Take not My enemies and your 


enemies (disbelievers and polytheist) as friends." (Al- 
Mumtahinah, 1) 


Also He says: 


-F g * Tie r 7 2 a“ um ney E E Fw [2 A z ^ 
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“Whosoever is an enemy to Allah, His Angels, His 
Messengers, Gabriel and Michael, then verily, Allah 
is an enemy to the disbelievers.” (Al-Baqarah, 98) 


So based upon this, Allah is an enemy to every disbeliever, and 
every disbeliever is also our enemy; they bring nothing to us 
accept evil. It is biding upon you to dislike them in your heart, 
whosoever they may be or whatever close bond they have to 
you! So know, for sure he is your open enemy, as we cited to 
you the statement of Allah when He says: “O you who 
believe! Take not My enemies and your enemies 
(disbelievers and polytheist) as friends.” So again, “A person 
will be in the company with those whom he loves.” So increase 
your devotion and love for Allah and His Messenger 3, his 
notable Companions and the Imams of guidance and those 
after them. We ask Allah the Exalted to make that a sure 


reality and for sure Allah grants success. 
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[Hadith 20] 


Abu Sa'id Al-Khudri reported: The Prophet of Allah 
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«COURS yas cla» : ilo Bg .« 4) 4ks p cil is dl esu 
"Ihere was a man from among a nation before you who killed 99 
people and then made an inquiry about the most learned person on 
the earth. He was directed to a monk. He came to him and told 
him that he had killed 99 people and asked him if there was any 
chance for his repentance to be accepted. The monk replied in the 
negative and the man killed him completing 100. He then asked 
about the most learned man in the earth. He was directed to a 
scholar. He told him that he had killed 100 people and if there was 


any chance of this repentance being accepted. He replied in the 
affirmative and asked: "Who stands between you and repentance? 





.. Go to such- and-such land; there (you will find) people devoted | 
to prayer and worship of Allah, join them in worship, and do 
not come back to your land as it is an evil place.’ So he went 
away and hardly had he covered half the distance when death 
overtook him; and there was a dispute between the angels of 
- mercy and the angels of torment. The angels of mercy pleaded. 
‘This man has come with a repentant heart to Allah,’ and the 


angels of punishment argued, He had never done a virtuous 


deed in his life!’ Then there appeared another angel in the form 
of a human being and the contending angels agreed to make him 
arbitrate between them. He said: "Measure the distance of the 
two lands. He will be considered to belong to the land to which 
he is nearest.’ They measured it and found him closer to the land 
(land of piety) where he intended to go, and s so. the angen of 
mercy collected his soul.’ ^ [Agreed Upon] | 


In another narration in the Sahih: “He was found ; to be nearer 
to the locality of the pious by a cubit and was thus included 


22 


among them.” 


Another version in the Sahih says: “Allah commanded (the land 
which he wanted to leave) to move away and commanded the 
other land (his destination) to draw nearer and then He said: 
Now measure the distance between them. ” It was found that he 
was nearer to his goal by a band's span and was thus forgiven. ä 
Kr is also narrated that he drew closer 5 a i slight movement of his | 
chest. — | 
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[EXPLANATION OF HADITH 20] 


So the author (Imam An-Nawawi) mentions this narration 
narrated by Sa'id Al-Khudri wherein the Prophet % said: 
"Ihere was a man from among a nation before you who killed 
99 people." This individual felt deep remorse over what he had 
done so he asked for the most learned individual on the earth 
to inquire whether or not his repentance would be accepted, 
and he was directed to this monk, who it was said, was a 
devout worshipper, but ignorant, without knowledge. The 
man informed the monk that he had killed 99 people and 
asked whether his repentance would be accepted or not? This 
monk considered what he had done to be too great to be 
forgiven, and he informed him: “Your repentance will not be 
accepted.” So the man become extremely annoyed and angry 
and killed the monk making it 100 murders. 

Then the man asked where he could find the most learned 
individual on the earth and so he was guided to a Scholar, so 
he informed him that he had killed 100 people, and asked if is 
repentance would be accepted? So the Scholar replied to him 
saying, “Yes, what can prevent you from that?" — meaning: the 
door of repentance was open. So the Scholar advised the man 
to go to such-and-such land wherein those people worshipped 

Allah knows best, but it seems that the land he was in was a 
country of disbelievers. The Scholar told the man to make 
Hijrah (migration) to this new location, and so the man left, 
remorseful, repentant and a migrant, to this new land wherein 
they worshipped Allah alone. But along the path death 


overtook him and the angels of mercy and angels of torment 
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disputed over him; ihe angels of torment, and we seek Allah’s 


refuge, take the soul of the disbeliever while the angels of 
mercy take the Muslim souls. | | 
The angels of torment argued that the man had not done 
an atom's weight of good ever, meaning: after he made 
repentance, whereas the angels of mercy argued the opposite 
and said he had made repentance and was remorseful, so they 
differed over the matter until Allah sent an angel to judge in 
their affair. So he said measure between both lands and 
whichever land the man was closest to then he is from those 
people. And since he was closer to the land of Emaan, the 
angel of mercy took his soul. | 
This hadith has many benefits including: 
The murderer's repentance is accepted and this is backed 
by the Exalted's statement in the Qur'an: 
A3 xd MS 55 G Fads as BS I Fads T o] 
“Verily, Allah forgives not that partners should be 
set up with Him in worship, but He forgives except 


that (anything else) to whom He pleases." (An- 
Nisaa', 48) 


Meaning: He forgives all sins except Shirk if He pleases. And 
this is a collective view of the scholars on this matter. It is 
narrated that Abdullah ibn Abbas & said: “The murderer’s 
repentance is not accepted.” And he said this due to the 
statement of Allah: | 


zu Me 2 T F weed 


r 1 * Z ra Grr 5 ig Caled A Z 24 - A e "72 
abl Lab, Cab lab Aga sob] 2-9 lente Un $a Cady cya? 


Z i z^ AX ga É ri ^ 27 


49 








The Chapter on Repentance 


"And whoever kills a believer intentionally, his (her) 
recompense is Hell to abide therein, and the Wrath — 
and the Curse of Allah and upon him (her), and a 
great punishment is prepared from him (her)." (An- 
Nisaa’, 93) 


But that which is the collective view of the scholars is the most 
correct view and opinion on this matter. And regarding Ibn 
Abbas's view, it is possible that what he meant was: the 
murdered might not forgive the murderer. And three have 
rights over the murderer: Allah, the murdered and the 
guardians of the murdered. 

As for Allah's rights, no doubt Allah the Exalted accepts the 
murderer's repentance if he repents and this is due to His 
statement in the Qur'an when He says: 
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*Say: ^My slaves who have transgressed against 
themselves (by committing evil deeds and sins)! 


Despair not of the Mercy of Allah, verily Allah 
forgives all sins.” (Az-Zumar, 53) 
Allah also says: 
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"And those who invoke not any other ilah (god) 
along with Allah, nor kill such life as Allah has 
forbidden, except for a just cause, nor commit illegal 
sexual intercourse; and whoever does this shall 
receive the punishment. The torment will be 
doubled to him on the Day of Resurrection, and he 
will abide therein in disgrace, except those who 
. repent and believe (in Islamic Monotheism), and do 
righteous deeds; for those, Allah will change their 
sins into good deeds, and Allah is Oft-Forgiving, 
Most Merciful." (Al-Furqaan, 68-70) 


As for the murdered victim's right, the murderer's repenting 
for what he has done will be of no use to him, and he will give 
the murdered victim's right back to him (for killing him) on 
the Day of Judgement, and Allah the Exalted will decide their 
matter and judge between them. 

As for the right of the guardians: then the murderer will 
bear a heavy burden until he confesses what he has done to the 
murdered victim's guardians and gives himself up to them 
saying: "I am the one guilty of the murder! Either ordain the 
prescribed punishment for murder upon me, or take what is 
due from me, or overlook my error by forgiving me." 


5l | 


[Hadith 22] 


Imraan ibn Hussain Al-Khuza'i reported 
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Allah 3& while she was pregnant from Zina (adultery) and sai 


tted an offence 


í 


“O Messenger of Allah! I have comm 
liable to Hadd (prescribed punishment), so exact the execution of 


to Him 


the sentence. The Messenger of Allah % called for her guardian 


and said to him 


“Treat her kindly. Bring her to me after the 


clothes were secured around her and she was stoned to death. 


delivery of the child.” That man complied with the orders. At 
last the Prophet £ commanded to carry out the sentence. Her 


“O 


d 


1tte 


led her funeral prayers. Umar subm 


Messenger of Allah! She committed Zina and you have 


performed funeral prayers for her? He replied. 
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The Prophet : 


Verily, she made 


repentance which would suffice for 70 of the people of Al- 


Madinah if it was divided among them. Can there be any 


ce 


higher degree of repentance than that she sacrificed her life 
voluntarily to win the pleasure of Allah, the Exalted?” [Musli 
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[EXPLANATION OF HADITH 22] 


The author (Imam An-Nawawi) 3$ mentions the narration of 
Imraan ibn Hussain Al-Khuza'i where a woman came to the 
Prophet % and as the narration says: “She was pregnant from 
Zina (adultery)." This means that she became pregnant as a 
result of committing Zina. She said: “O Messenger of Allah! I 
have committed an offence liable to the Hadd (prescribed 
punishment), so exact the execution of the sentence." 
Meaning, I have committed an act that entails the ordained 
punishment being implemented upon me. So the Prophet s 
called for her guardian and told him to be good towards her 
till she gives birth and once she did that, she should be 
brought to the Prophet 3& when she gave birth, her guardian 
came to the Prophet 3& with her then ^at last the Prophet 
commanded to carry out the sentence and her clothes were 
secured around her." This means to tie and bound a rope 
around her so as to avoid her becoming uncovered or exposed 
in front of all the people; then “(the Prophet % commanded 
that) she be stoned to death." This means using stones or rocks 
which are neither too big nor too small. So she was stoned till 
she died. Then he #8 prayed over her and made Dua for her so 
. Umar said: “O Messenger of Allah! She committed Zina and 
=- You have performed funeral prayers for her?" Meaning: isn't 
Zina counted as a major sin? So the Prophet # replied: 
“Verily, she made repentance which would suffice for 70 of . 
the people of Al-Madinah if it was divided among them." So 
this means, if her repentance was divided among seventy 
wrong doers from Al-Madinah, this would benefit them 

greatly. | 
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"Can there be any higher degree of repentance than that 
she sacrificed her life voluntarily to win the pleasure of Allah, 
the Exalted?" i.e. is there a better standing an individual can 
have (with Allah), then such a woman who, on her own 
accord, sacrificed her life! She handed herself over to the 
Prophet % merely based upon her deep level of God- 
consciousness of the Exalted. And she did this to also set 
herself free from the wrongdoing of Zina. So what could be 
done more better than this? 

This hadith has many benefits including: 

A clear indication that if an individual commits Zina and 
he is married then it is obligatory that such individual be 
stoned to death, and this ruling is backed up by the Qur'an. It 
was known that the Prophet % (commanded) stoning in his 
time as well as his Companions after him. And this ruling used 
to be in the Qur'an (stoning the adulators) but Allah, due to 
His Wisdom, later ordered that it be removed from the 
Quran literally, but the ruling still remained; that is, the 
ruling should still be implemented and put into practise. 

So the married individual's punishment for Zina is stoning 
to death, and that is by putting this individual in a wide open 
space with people gathered to witness, then this individual is 
stoned till they die. And for sure this prescribed way of 
punishment is a clear indication of Allah's great wisdom, as the 
Deen did not order the way to execute the one who commits 
 Zina to be struck by the sword, no, as this would be a very fast 
way to kill someone; rather, the Deen chose to make it be 
done by using stones. Why? To make the individual taste his 
bitter punishment for committing Zina. So the whole body © 
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most suffer pain similar to when the act of Zina was 
committed, when the whole body enjoyed the act of pleasure. 
The scholars have said (regarding the type of stones used): 
It is impermissible to use very big stones! The reason being, 
the individual will avoid feeling pain, and the matter will be 
over quickly and he will die automatically. And the same goes. 
for using little stones, this will be too agonizing and painful 
and the individual's death will be overly prolonged. Rather 
medium moderate size stones suffice, so that the individual 
feels severe pain up until his (or her) death. 
So if it was said: is it not so, that the Prophet % said: 
PFU Lis AS By EA Lr HS sp 
“So when you kill, you must make the killing in the best 
manner; when you slaughter, make your slaughter in the 
best manner.” | 


And is not the sword more preferred, quicker and less 
agonising then stoning the person to death? We say: yes it is! 
But the best and most suitable manner of killing is what the 
Religion endorses as well as what agrees with it. And stoning is 
what the Deen considers the most suitable and best manner. 
Say a wrong doer intentionally killed another individual and 
before he killed him he beat him, similar we first will beat him 
then after that we will then kill him. For example: say a 
transgressing individual kills a particular person by cutting of 
his hands, then his feet, then his tongue and then his head, we 
will not kill this individual by simply killing him with a sword. 
No! Rather we will first cut off his hands, then feet, then 
tongue, then head, just as they did to the victim. And this is 
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deemed the best and most suitable manner which is in 
accordance with the Deen. | 
In this hadith is also a proof for the following: the 
permissibility of confessing to committing Zina, and this not 
done merely so that this individual exposes himself, no, rather 
this is done as a means to purify himself from that act through 
the prescribed punishment. So one is not blamed nor 
reproached if one hands himself over to those in authority and 
the likes, to administer the prescribed punishment upon him. 
As for exposing oneself to others in general, like informing 
the common folk that he has committed Zina which serves no 
purpose, then this is completely Haraam and one is exposing 
himself to the threat of not being forgiven for that sin as the 
Prophet € said in a narration: 
2 e di the 2 ol ais (cil Wende id «Sie SI Ó i ai Ais 

“Every one of my ellen will r3 forgiven except those 

who expose (openly) their wrongdoings.’ So [the 

companions] said: ‘Who are those who expose their sins?" 

[He replied:] ‘An example of this is that of a man who 

commits a sin which Allah covers for him and in the 

morning, he says (to people): ‘I committed such-and-such 


22» 


SiN. 


The other type of individual is the one who is a disobedient 
sinful bragger, who openly brags about committing Zina, as if | 
this is something to feel proud about, and we seek Allah's 
refuge from this! So he says words like, "I travelled to so-and- 
so country, and committed Zina with such-and-such amount 
of women." Such an individual is requested to repent and if he 
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does not, then he should be killed (by the authorities), as such 
a person who boasts about committing Zina, and considers it 
lawful is a disbeliever and this also includes other major sins 
one deems lawful. | 

If it is said: would it be better if one who fell into 
committing Zina hand himself in to a judge and confess to 
doing that, or would it be deemed better not to do that and to 
conceal committing Zina? 

The matter needs to be explained and further elaboration 
is needed: 

If the individual commits such acts like Zina, and then he 
sincerely repents to Allah feeling remorseful about falling into 
that, knowing he will not commit that act again, then in this 
case it would be better to conceal the act, and not to inform 
the judge; rather such individuals should keep that matter 


secret between them and Allah. As for if he knows he will 


continue committing Zina and not make sincere repentance 
from this, then in this case, it would be in his favour and best 
interest, rather than continuing to commit Zina, to hand 
himself in so as to be executed according to the prescribe | 
punishment for Zina. 
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[Hadith 24] 


reported: 
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Abu Hurairah 


Allah, the Exalted, smiles at two men, one of them killed the 
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[EXPLANATION OF HADITHS 23 AND 24] 


So these two narrations clearly indicate that any individual 
who makes repentance to Allah, whatsoever that sin or 
wrongdoing may be, for sure the Exalted and Most High will 
accept it as He the Exalted says in the Qur'an: 


4 
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"And those who invoke not any other ilah (god) 
along with Allah, nor kill such life as Allah has 
forbidden, except for a just cause, nor commit illegal 
sexual intercourse, and whoever does this. shall 
receive the punishment; the torment will be doubled 
to him on the Day of Resurrection, and he will abide 
therein in disgrace, except those who repent and 
believe (in Islamic Monotheism), and do righteous 
deeds; for those, Allah will change their sins into 
good deeds, and Allah is Oft-Forgiving, Most 
Merciful.” (Al-Furqaan, 68-70) | 


Regarding the first narration from Ibn Abbas $, that the son 
of Adam is never content or satisfied, always desiring more and 
more wealth; if he has a valley: “He would desire to have two.” 


59 








Ihe Chapter on Repentance 


Meaning he, being never satisfied, would only wish and desire 
to.have yet another valley. "Nothing can fill his mouth except 
the earth (of his grave)." And this means, when he dies and is 
buried, in this case, that is when such great craving and 
yearning for these things will all stop and come to an end. So 
for this reason the Prophet # encouraged repentance. As 
greatly yearning over that which is required for wealth, will 
surely make an individual become completely blinded as to - 
how he obtains his wealth or income, so repentance is surely 
something that the servant is in great need of. So for this 
reason the Prophet % said: "Allah turns with mercy to him 
who turns to Him in repentance." 
As for the second narration: Abu Hurairah # reported that 
the Messenger of Allah 3& said: “Allah, the Exalted, smiles at 
two men, one of them killed the other and both will enter 
Jannah. The first is killed by the other while he is fighting in 
the Cause of Allah, and thereafter Allah will turn in mercy to 
` the second and guide him to accept Islam and then he dies as a 
Shaheed (martyr) fighting in the Cause of Allah." 

So the reason why Allah the Exalted smiles is due to the 
enmity between these two individuals in the world, to the 
point that one of them kills the other, so the Exalted removes 
that which is in both their hearts from animosity, as the people 
of Paradise carry no such traits in their hearts; Allah says in the 
Quran regarding this and in describing the people of Paradise: 
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"And We shall remove from their breasts any sense 
of injury (that they may have); (so they will be like) 
brothers facing each other on thrones.” (Al-Hijr, 47) 


So this is the reason why Allah smiles. 

So this narration is a proof clearly indicating that if a 
disbeliever embraces Islam, even after having killed a Muslim, 
Allah the Exalted will accept his repentance, as is known that 
embracing Islam wipes away one's previous wrongdoings Or 


sins. 
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The Chapters on the Prohibition of Backbiting and Talebearing 


[THE DEFINITION OF BACKBITING] 


So the author (Imam An-Nawawi) starts this chapter which is 
entitled (in full) “The prohibition of Al-Ghibah (backbiting) 


and the commandment of guarding one’s tongue.” Regarding 


the meaning of the word “backbiting”, then the Prophet 3& 
explained this in the following Hadith, when he asked some of 
his companions: “Do you know what backbiting is?” The 
companions said: “Allah and His Messenger know better.” 
There upon he said: 
« oS u Aul 5S5 » 
“Backbiting is talking about jour (Muslim) brother in a 


manner he dislikes. 


It was said to him: “What if my (Muslim) brother is as I say?" 
He # replied: 
dta 35 D ud dp cada ib nio 
"If he is actually as you say, then that is backbiting; but if 
that is not in him, it is slandering.” 


So backbiting is regarded as one of the major sins, no prayer, 
and no charity, fast or any other righteous deed can be done as 


a means to expiate for it, it stays and remains with that 


backbiter and is added to his scales (of bad deeds). 
Ibn Abdil-Qawi said in a line of poetry: 
MM de eS OS KE HS Qa 35; 
‘It is said for sure, backbiting and tale-bearing, both are 
considered major sins by way of what Ahmed narrates.” 
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This is referring to Ahmed ibn Hanbal #; i.e. Hadiths 
recorded by Imam Ahmed, declaring backbiting to be from 
the major sins. So, the Prophet % defined backbiting as talking 
about your brother in a manner he dislikes, and this includes 
mentioning those things related to a person having some fault 
| in his character or some of that person's short-comings in his 
religious practises or something general - whatever an 
individual would detest a person talking about behind his 
back, then this is considered a form of backbiting. 

So pertaining to one of the types of faults in a person, is his 
character, and that could by way of a person saying similar 
statements like: “So-and-so is cripple, or lame,” or “So-and-so 
is one eyed, or blind,” or the saying: “So-and-so is very tall, or 
very short,” and the likes; this is one type of backbiting. As for 
the second type, then it is related to a person's character and 
related to some of his shortcomings in his Deen (religious 
practices) such as saying: “So-and-so is not chaste” — meaning: 
he stares at women or beardless handsome boys and the likes. 
And also included in this is the saying about a person: “So- 
and-so has many short comings in his Deen,” or “So-and-so is 
a deviant,” or the saying, “So-and-so does not pray in the 
. Masjid with the congregation.” 

So the saying “so-and-so does not do such-and-such 
matter” and you mention some of his (or her) faults, this is 
included from the categories of Al-Ghibah. The reason why is 
because you have mentioned such-and-such matter about him 
behind his back. But on the other hand, if you say such things 
about him regarding any of his faults while that individual is _ 
present and in front of you, this is not considered Al-Ghibah 
but it is revilement. Regarding the Prophet's 3€ statement: 
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"If he is actually as you say, then that is backbiting; but if 
that is not in him, that is slandering. " 


So what this means is, as well as backbiting him, you have also 


 slandered him. And for sure Al-Ghibah may somewhat differ 


in degree and severity of sin, depending on who it is that is 
being backbitten! So what we mean by this is, the backbiting 
of a lay-man is not the same as a scholar, a leader, ruler or 
minister being backbitten. This is because backbiting the lay- 
man only affects that individual who is backbitten whereas the 
backbiting of those in power or the rulers and the likes, if such 
figures are spoken of wrongly among the masses and they are 


_ defamed, for sure this will affect their status among the people 


as well as influence among the masses. 

For example, if a person backbites one of the scholars, this 
for certain will affect that scholar personally and is counted as 
a great wrong, but it is counted as a greater wrong due to the 


fact that this scholar is conveying the Deen to the masses of 


the Muslims. If this Scholar is backbitten, this makes the 
people dislike him as well as have an aversion towards him and 
for sure he will be abandoned by the people who will refrain 
from referring to him for their legal rulings pertaining to the 
Deen. This is without doubt a great crime committed and 
wrong against the Deen. | 
The backbiting of those in charge of the Muslims, such as 
the rulers, kings or ministers, is for sure a wrongdoing to them 
personally, but at the same time, this will certainly corrupt 
their status as figureheads in charge of the people and the 
people's hearts will have aversion towards them. And this 
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individual being backbitten, those under his rule will also be 
greatly affected be him being backbitten, for it will cause them 
to be divided among themselves, so we say: 
déJe tog 5h — EVO 5S3 Gd 
“So today speech (will) be hurdled; whilst tomorrow arrows 
will be shot.” 


So, if you backbite one of the senior individuals in power who 
have a high position and authority, this will certainly be a 
wrongdoing to the Muslims in general, as the body of the 
Muslims is one, and united, so this will certainly harm them 
too, whilst they are unaware and perceive it not. The people 
might ‘think that it is good to backbite the authorities, and 
vent their dissatisfaction by reviling them, which will change 
the atmosphere from a state of peace to one of fear and fright. 

So we say in short, if your hearts are full of animosity, and 
you focus on reviling these people, for sure this will first afflict 
you before them. And maybe the backbiter who reviles people 
may say: “My intention is to order good and forbid wrong!” 
We say: for sure this is a good intention you have! However, 
» you must do such matters in the most correct and amicable 
manner. As the way to do this, is certainly not by exposing and 
spreading the mistakes and short comings of those in authority 
faults. So rectify yourself firstly so those around you will be 
similar. | 

This seems to be occurring a lot imd has affected the 
= Muslims greatly. It has become a simple matter to those 
affected by reviling those in power as well as the scholars. And 
such people have not made any improvements to those they 
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have backbitten, and they have not judged them justly as Allah 
the Exalted commands in the Qur'an: 


de ; 
^ 5 EE d al 3 So gy 2 te Abe 
X? 3b sage ab Sows 55$ but Cub Gi 
So d uu. Eig lr ee 
^O you who believe! Stand out firmly for Allah and 
be just witnesses and let not the enmity and hatred 
of others make you avoid justice. Be just." (Al- 


Maa'idah, 8) 


So Allah says, let not the enmity and hatred of others make 
any of you avoid justice. And what is very strange regarding 
these people (who backbite), is that you never hear them 
addressing those matters of great concern that are affecting the 
society either openly, or privately! You never see them 
rebuking the people who are involved in cheating, lying, etc. 
when for sure these things are widespread. No, you don't see 
these backbiting individuals venting their anger out at these 
wrongdoers in his society. And there is not a shadow of a 
doubt that the rectification of the youth who indulge in 
backbiting, if through them refraining from these evil 
practices; for sure society will slowly start to reform and many 
great changes will occur in the Ummah. 

But with regret there are those who a have very sick type of 
heart, and seem to love spreading the faults of the scholars and 
leaders. These troublemakers go around spreading their 
shortcomings and not ever highlighting any of their good 
deeds, so we say: glory be to Allah! Is this Just? In the Qur'an 
Allah says in light of this: 
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d sai 505 SS dà: dis 
“But Allah says the truth, and He guides to the 
(Right) Way." (Al-Ahzaab, 4) 


And even when dala E the polytheists, the Exalted says: 


S G7 diis zl Gls Ele 6325 1 128 lolas IS 
“And when they commit a Fahisha (evil deed, going 
around the Ka’bah in a naked state, every kind of 
unlawful sexual intercourse, etc.), they say: “We 


found our father doing it, and Allah has commanded 
us of it.” (Al-A'raaf, 28) - 


So they said two words, and the first is: "We found our - 
father doing it" and the second is "And Allah has 
commanded us of it." So Allah replies to their empty claims 
— by saying: | 

GG zo ail P.) 
"Nay, Allah never commands Fahisha." 


So here the Exalted accepted the truth from T and what 
was that? That was that their fathers were those who started 
the falsehood of idol worshiping. So if it be the case that you 
desire to speak justice then do so, but as for going out in 
search for the faults of your brother in faith, especially those in 
authority, then know for sure, that it is certainly feared that- 
Allah Himself will surely expose your own faults and disgrace 
you for sure, even it be while you are in your mother's home! 
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So, that which we have to take great heed of is: avoiding Al- 

Ghibah and restraining our tongues; we must not forget that 

every time a person backbites another person, this decrease the 

backbiter’s good deeds! And at the same time, it increases the 

person who is being backbitten in good deeds and this is 

confirmed .by the Prophet’s % statement in the following 
Hadith: | 

itl ó y» : Jui Q5 d gio Y te a oia s pla «t c JL ce Osh shy 

Íu gs Ía Bay chia gb 3 Gh y Gy plies pua HUAI e: Ge S BA te 

C$ OG unu oye My cilium fe le Let cle Grieg c Me e$ Hany cide 

«JUI à ob $ ede Seb pilas ss el ade cob Uf YS ote 

“Do you know who the bankrupt one is?" The 

[companions] said: “The bankrupt one among us is one 

who has neither money with him nor any property.” He (8) 

said: “The real bankrupt one of my Ummah is the one who 

would come on the Day of Resurrection with Salaat 

(prayer), Saum (fasting), and Sadaqah (charity), because he 

reviled others, brought calumny against others, unlawfully 

devoured the wealth of others, shed the blood of others and 

beat others; so his good deeds would be credited to the 

accounts of those (who suffered at his hand). If his good 

deeds fall short to clear the account, their sins would be 

entered in his account and he would be thrown in the 


(Hell) fire.” 


And it is narrated from some of the Salaf, that when it reached 
them that someone had backbitten them, they would send a 
gift to that individual who had backbitten them, so when that 
gift had reached the backbiter, he would say: ^Who has sent 


me this?" So it would reach him that “the person you had 
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backbitten, heard you had backbitten him, so he said: ‘I heard 
that you had given me your good deeds as a gift, which I will 
certainly benefit from on the Day of Judgment, so I give you 
this gift so that in this world you benefit from them, but the 
next life is the abode of reward and punishment.” 

So brother, my advice to you is to distance yourself as far as 
you can from Al-Ghibah as well as discussing matters related 
to the rulers, scholars and other than them; but if you must be 
a peacemaker, trying to mend the Muslims’ affairs, and if you 
are unable to achieve that, then tend to yourselves, and that is 
by rectifying your own affairs. | 

We ask, does backbiting any of the scholars or those in 
authority bring about any change or even rectify any of the 
situations the Muslims are encountering? Never! Rather it 
creates more problems. So if this is the case, then refrain from 
circulating bad propaganda, rather, spread good things among 
the people. And that is just, as justice is defined as neither 
being too much inclined to this way nor inclining too much - 
towards that way. May Allah grant us and you good and that 
which leads. to good and rectification! 
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[EXPLANATION OF SUPPORTING VERSES] 


So the author (Imam An-Nawawi) mentions verses relating to 
the subject at hand, and the first of these is the words of Allah 


Jg when He says: 





PER o As 
4 ) C —M 3 


“And backbite not one another...” 


The full verse reads: 
p 
(yas C. 2j off ge Ces Msz DE dis 


“O you who believe! Avoid much suspicion; indeed 
some suspicions are sins. And spy not, neither 
backbite not one another. Would one of you like to 
eat the flesh of his dead brother? You would hate it 
(so hate backbiting).” (Al-Hujuraat, 12) 


Allah the Exalted forbids Al-Ghibah, then He gives an 
example so as to make people have an aversion toward it and 
shun this detested act: “Would one of you like to eat the 
flesh of his dead brother? You would hate it.” So, if your 
dead Muslim brother was presented to you to eat, would you 
eat him? The answer is certainly not! And without doubt, 
everyone would answer this the same way. And if it was said, 
what significance does this example have pertaining to 
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backbiting? We say, the significance it has is that the 
individual that you backbite, due to him being absent, is 
unable to defend himself, just like a person’s body part if it 
was to be cut off, it would also be unable to defend itself. If 
you spoke badly about your brother while he is present, this 
would not be considered backbiting, rather it would be 
referred to as you cursing, swearing or abusing him. And the 


same verse ends with: 
33 * yg a. -G7 EG Egte Ag 
eco cp a| ol alil |4513 


“And fear Allah. Verily, Allah is the One Who 


forgives and accepts repentance, Most Merciful.” 


So here Allah the Exalted commands us to fear Him after 
forbidding the act of backbiting, and this indicates, that those 
who backbite others have not feared Allah 8£; so know, O dear 
Muslim! If you are in the habit of spreading your brother's 
faults among the people, then Allah will certainly expose your 
own faults and make them known among the people, as the 
Prophet % said in a Hadith: 
sl Si B amas aig d es 345 Le abl ed ee Bye ud Uy 

“Whosoever pursues the faults of his brother, Allah will 

pursue his faults and whosoever pursues his brothers faults 

Allah will expose his faults even if he be in the depths of his 


home.” 


But, in saying this, if exposing an individual is done as a means 
of advice and clarification, then in this case it would be 
permissible. And we will give you an example of what we 
mean: say a person come to you for advice and enquiring 
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about doing business with a certain individual, so he says to 
you: "What do you think of so-and-so? Should I go into 
business with him or not?" If you knew that individual who is 
being inquired about, and that he falls very short and is not 
worthy of going in to business with, in this case it would be 
perfectly allowed for you to clarify to the questioner that this 
person is bad to do business with, as this will come under 
advising him from falling prey to this person's wrongdoings; 
the proof for this is the Hadith where there companions 
proposed to Fatimah bint Qais, namely: Usamah Ibn Zaid, 
Mu'awiyah ibn Abi Sufyaan and Abu Jahm; so she went to the 
Prophet # seeking his advice saying “so-and-so and so-and-so 
have proposed to me,” so the Prophet % said to her: 

abel eaS aile Be Lal Ala à e gf ly c ju Asus caua ud 

‘As for Mu'awiyah he is poor and he has no property, and 


as for Abu Jahm, his stick never leaves his side (he beats E 


women). Marry Usamah.” 


So here the Prophet # mentioned two disliked qualities in 
these two men, but not as to spread or expose their 
shortcomings or faults, but rather as a form of advice. So there 
is a difference pertaining to this type of matter. We'll give you 
another type of example: if someone came to you, seeking 
advice regarding seeking knowledge from a certain individual, 
and you knew this individual has problems in his creed and 
methodology, then in this case it would be allowed for you to 
point them out to that individual, based upon what you know 
about his problems. So you would be perfectly allowed to say, 
“This individual has errors in his Aqeedah (beliefs),” or “this 


individual's views are incorrect," or point out his deviations in 
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his methodology; you would be permitted to expose this 
individual based upon the face that these errors might rub off 
on the questioner seeking your advice. 
© When such types of clarifications are not made, there is a 

high possibility that this individual's errors, deviations and 
misguidance will spread among the people, and there are many 
examples we could mention regarding this. So in short, if you 
are advising an individual regarding someone's fault from the 
angle of clarification and advice, then it is allowed for you. 

There is a statement spread among the masses of people 
that states: "The sinful one is okay to backbite." This 
statement is neither a Hadith nor an accepted statement! 
Rather, the sinful individual is like anyone else, he has rights 
too, and he is forbidden to be backbitten! But if need be, he 
can be exposed for the benefit of the general public, for it 
would be allowed to warn about this sinful individual’s 
conduct, and we say this could even be obligatory at times. 
This statement regarding the backbiting of the sinful 
wrongdoer is incorrect and not something the Prophet # had 
stated. | 

Regarding the second verse from the three that the author 
(Imam An-Nawawi) mentions, then it is the statement of 


Allah 8 when He says: 
AA 2 7322 2-274 -2 2. 
"d A r her z Tpu -Ê 
M aea ase Qf EL Ial 
“And follow not (O man, i.e., say not or do not or 


witness not) that of which you have no knowledge. 
Verily, the hearing, and the sight, and the heart of 
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each of those ones will be quesoned (by Allah)." 
(Al-Isra', 36) 


"And follow not" means: do not involve yourself in matters 
you have no knowledge regarding. And this refers to all 
matters, so stay away from them. It also pertains to discussing | 
and involving oneself in explaining knowledge-matters related 
to Allah and His Messenger #8. And although this prohibition 
. is general, the most severe type is talking about Allah and His 
Messenger # without knowledge. 

... An example for this is that you say, " Allah the e Exalted said 
such-and-such," when in actual fact, it is the opposite and 
Allah never said such a thing, or you attempt to comment or 
explain something based upon your desires from the meaning 
of the Qur'an; in such a case, you would have said about Allah 
that which you have no knowledge of. Therefore, it is 
impermissible for a Muslim to try to explain the Book of Allah 
without knowledge, as this is equal to saying that Allah 
Himself intends such-and-such meaning from such-and-such 
verse, or this is how Allah wants us to understand such-and- | 
such verse. 

Such false claims regarding the Qur'an are coute as 
tremendous grave errors so it is upon the Muslim to avoid 
commenting about the Deen without sure knowledge, as well 
as other matters he has little knowledge regarding. And Allah 
W has linked Shirk and talking about Allah without knowledge 
in terms of severity when He says in the following verse in the 


Qur'an: 
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*Say (O Muhammad): '(But) the things that my 
Lord has indeed forbidden are Al-Fawaahish (great 
evil sins, every kind of unlawful sexual intercourse 
étc.), whether committed openly or secretly, sins (of 
all kinds), oppression, joining partners (in worship) 
with Allah for which He has given no authority, and 
to say about Allah of which you have no knowledge." 
(Al-A'raaf, 33) | | 


And the same is said if you talk about others without 
knowledge, that is you say, “So-and-so said such-and-such," 
when that individual in actual fact never said such a statement. 
Do not rely upon information until it is first verified, 
especially when information is regarding a certain matter being 
propagated among the people; in this case, it becomes binding 
on a person to safeguard himself even more. 

And that which has befallen the masses is idle gossip. For 
some strange reason the people make a mountain out of 
nothing and exaggerate and turn one word into any many and 
. they seem to make something out of nothing. And few seem to 
be able to protect themselves from falling prey to this. And for 
sure, much of what is circulated from the speech of many 
people is nothing more than false tales, from nothing but their 
sheer whims and desires, and we seek Allah's refuge from this, 
about matters they know little or nothing about! 
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Regarding the third and last verse, it is the statement of 
Allah the Exalted: 


de 


OBI SES AM ue terae G Ass GON Gals Lady 
5 aedi o» ogi Gl Y auf JS e ot 
se £55 a5 Y] JÉ oe hab Ue Aaa JUAJÍ 

"And indeed We created man, and We know what 


his own self whispers to him; and We are nearer to 
him than his jugular vein (by Our knowledge); 
(remember!) that the two receivers (recording angels) 
receive (each human after he or she has attained the 
age of puberty), one sitting on his right and one 
sitting on his left (to note his or her actions); not a 


word does he (or she) utter, but there is a watcher by 
him ready (to record it).” (Qaaf, 16-18) 


The author mentions only this portion but it would have been 
better for him to mention the verses leading up to it as Allah 
48€ mentions He created mankind and He knows all His 
Creation, just as He says in the Qur’an: 


H Cabell 505 BIE cs edes VI 
*Should not He Who has created know, and He is 
Most Kind and Courteous." (Al-Mulk, 14) 


The Exalted knows every individual's condition, intentions, 
resting places and every matter relating to mankind; as for 


Allah’s words: “And We know what his own self whispers 


to him,” it means: Allah the Exalted knows whatever an 
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individual utters to himself, or his secret thoughts, and He 
knows these thoughts before a person even thinks them; but in 
saying this an individual is not taken to account for what his 
own self whispers to him, but if that thought crossed his mind, 
and he dwelled on it, believing it to be reality and something 
he should now follow, in this case, he is held to account for it. 


But as we said, one will not be taken to account for those 


thoughts or whispers that overcome him, as the Prophet % 
said: 
PE 
"Indeed Allah has forgiven my nation the thoughts (one 


has) so long as he does not act upon them or utter them.” 


We will give an example pertaining to one getting whispers or 


doubtful thoughts: say an individual got whispers that he 
should divorce his wife; many think that the mere thought of 
such a thing automatically makes the wife divorced, but such 
thoughts do not divorce one’s wife unless the individual has 
verbally stated so or written that in a statement indicating his 
intent as well as his statement. Allah # has forgiven one's 


thoughts so long as one does not act upon them or talk about 


OB u$ ZA ca agag G tty oy eae Als 
SI aedi ye ode AG 3 «auf Jem oe adi 

i JGA 
“And indeed We created man, and We know what 


his own self whispers to him, And We are nearer to 


him than his jugular vein (by Our knowledge); 


them, as He $$ says: 
de 
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(remember!) that the two receivers (recording angels) 
receive (each human after he or she has attained the 
age of puberty), one sitting on his right and one 
sitting on his left (to note his or her actions)." (Qaaf 


16-17) z | 


So Allah the Exalted and High has appointed two angels to 
every person, one on his right and the other on his left, always 
present with them recording every word or statement he utters 


and every deed he commits; Allah says: 
Ao 435 23] I Ui ye aU 
*Not a word does he (or she) utter, but there is a 
watcher by him ready (to record it)." (Qaaf, 18) 


What this means is, no matter what an individual says, this is 
surely recorded by those watchers over him. Regarding the - 
word: ^watcher," it means: "supervisor or watcher." As for the 
next word: "ready (to record it)," it means this watcher is 
always present with a person, never leaving him; we say this is 
like you owning a recorder that records, which you place into | 
your pocket to record all that you will say. For sure if this was 
the case, when you listen back to your own speech, you would 
be completely astonished with the things you were talking 
about without a care in the world! And a person may utter a 
word giving it no thought and by that, one obtains Allah's 
displeasure and is thrown due to that statement into the Hell 
Fire the distance of such-and-such, and we seek Allah refuge! 
We will mention to you what is narrated about Imam 


Ahmed ibn Hanbal z& during his sickness, and one of his. 
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companions came to visit him at his home while he was in a 
lot of pain and groaning due to the severe pain from that 
sickness; his companion said to him, “so-and-so individual 
from the successors of the companions of the Prophet % said, 
"Certainly, the | angels record everything, even a sick 
individual's groaning during his sickness." Imam Ahmed 
refrained immediately from groaning out of fear that the angel 
may record that against him. So this shows that it is binding 
upon every individual to minimise his Speech as much as he is 
able as the Prophet 3& said: 
Sag Se JAG 2 eats iv tug OU Ys 
‘He who believes in Allah and the Last Day must either 
speak good or remain silent.” 


So the meaning of the words “either speak good” is that one 
should speak only good in a gathering, and what this means is 
either within the words a person speaks is good or they lead to 
and create harmony, affection and brings about a closer bond; 
and the opposite is that is if you came upon a gathering of 
people and remained sitting in complete silence, there is a high 
possibility that they may prefer to avoid sitting with you due 
to this (so there should be a balance between the two). 

“Either speak good or remain silent.” This refers to 
refraining from that which could be recorded against a person 
from the many things he could utter; so regarding Al-Ghibah, 
be cautious, wary, vigilant and on your guard from falling into 
it, and know that it is something being written against you. If 
you backbite an individual in this life, on the Day Judgement, 


he will take your good deeds from you until you have no deeds 


left and if that becomes the case, his bad deeds will be 
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ivaniferred to you and this could be a cause for you to be 
thrown into the Hell-Fire. 

So understand, after hearing what we have said, that it n | 
binding upon the Muslim to safeguard his tongue from all 
forms of speech except that which is of benefit; but on the 
-other hand if what you will say is mixed, meaning it has some 
good as well as some bad, then the guidance of the Prophet 3& 
is to refrain from that speech, because there is a possibility that 
what is said could lead to something which is forbidden. And 
this seems to be the case in these times with most people's 
words. So we say remaining silent is better and it is also safer 
and there is nothing is equal to that. Allah grants success! 
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u Hurairah æ reported that the Prophet 38 said: 
| f r A As II eds div Bo OU 
“He who believes in Allah and the Last Day must either speak | 
good or remain silent." [Agreed Upon] . 


[Hadith 15 12] 


Abu Musa Al-Ash'ari æ reported: I asked the Messenger of Allah 
who is the most excellent among the Muslims? He (88) said: 
"One from whose tongue and bands the other Muslims. are 
secure. " [Agreed Upon] 
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[EXPLANATION OF 1511 AND 1512] 


The author (Imam An-Nawawi) mentions these two 
narrations pertaining to backbiting, so know, it is a must upon 
every Muslim to safeguard and preserve his (her) tongue from 
all forms of speech, with the exception of virtuous beneficial 
speech that brings about a benefit in this life or the next, as 
this is what we understand from the Prophet's #8 statement: 
"He who believes in Allah and the Last Day must either speak 
good or remain silent." 

Regarding this Hadith, we say: if you decide to talk about 
any matter, and you are unsure as to whether what you are 
going to say is a good thing or not, it would be advisable to 
completely withhold from saying anything altogether! This is 
because it is safer, and nothing is equal to silence! On the 
other hand, if a matter entails that you have to speak, then do 
so. And this could be related to something which you may 
have witnessed, like some wrong taking place. In this case, 
silence is not preferred. Rather it would become an obligation 
upon you to speak out against this wrong. So know that the 
statement of the Prophet 3& indicates that it is an obligation 
upon a person to remain silent if he has nothing good to say! 

The Prophet # made it a condition that the faith in a 
person depends upon what he utters, as well as refrains from. 
And "good" is of two types: | 

The first type is verbal utterances of worship such as 
glorifying, exalting and magnifying Allah the Exalted, as well 
as the reciting of the Qur'an, teaching the Deen, etc. | 

The second type is verbally inciting towards good. This is 


includes general beneficial words such as inciting harmony as 
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well as unity among the people, as well as making one's 
Muslim brothers (or sisters) happy and joyful in a gathering. 
All of this is counted as something considered a good noble 
act. | 
As we alluded to earlier, if an individual remained 
completely silent until the gathering ends, whatever gathering. 
it may be for, the people will surely consider him as boring, 
unsociable and they may even come to dislike him. But if he 
were to say lawful things which incite them toward good as 
well as words that will make them feel delighted, then this is 
also adding to what we have already said. On the other hand, 
if he were to utter statements which make the people laugh 
whilst lying, there is a fear that such an individual falls under a 
severe threat as mentioned in a narration where the Prophet 3€ 
said: | 
652 Sty Leal y oa 3553 434 ill ss 
“Woe to him who lies in his talk to make the people laugh. 
Woe to him! Woe to him!” 


So this is what some individuals do which they call: “Cracking 
jokes”. This is how some people amuse themselves.and they do 
this in the name of making the people happy and delighted. 
But in saying this, if this is done in a lawful manner to increase 
the people happiness, then there is no problem in doing so, 
but if this is done by way of an individual lying then this is 
totally impermissible. | 

The author next mentions the narration wherein Abu Musa 
Al-Ash'ari reported that he asked the Messenger of Allah % 
who the most excellent among the Muslims is? The Prophet 3$ - 
replied: "One from whose tongue and hands the other 
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Muslims are secure." What this means is, do not wrong other 
Muslims, such as by backbiting, talebearing, reviling, cursing 
and anything of this nature. And as for the words: “and | 
= hands,” this means one avoids taking or stealing people's 
wealth, or hitting and beating them. Rather, he is a just 
individual, and he (or she) deals with people on amicable 
terms and he does unto people similar to how he wishes them 
to deal with him. This for sure is the Muslim. So this Hadith 
is a strong incitement for one to preserve and safeguard his 
tongue and to withhold his hands from harming the people. 

Safeguarding the tongue is refraining it from talking about 
other Muslims, and only uttering good about them, and is, as 
we said, to refrain one's hands from harming them physically 
and avoiding taking peoples wealth unjustly. Rather be - 
peaceful and free from oppressing others, this is the ideal 
Muslim as well as the best Muslim. _ 
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[adi 1 13] 


Sahl ibn Sa’ dæ # reported that the Messenger i Allah 3k pid 

Me ig. HU Sol d, Gi Lig xd Gh e d send i» 
“Whosoever g gives me a guarantee to shard what is between 
y jaws and what is between his legs, I shall guarantee bini 
- Paradise.’ Agreed Upon] | | | 


Hadith 1514 


Abu Hh reported: I heard the Prophet a saying: 
Ade Gare «cp AM A Gy É Sash jd diu Ja Gd the TENGO SS ah ob 
“A person utters a word thoughtlessly and as a result of this, he 


will fall down into the Fire of Hell deeper than the distance 
between the east and the west. xii dd - JB 


pm 151 ^ 


Abu Hurairah sana the Prophet 8 " said: 
pl Bl « lags te Gl 25 SG b BEG ss iI oigo) Be ASL ASS xdi 8) » 
| bl oly « elite QUE op Vo uli Y Sus Bi bse c sS gles 
— “A man utters a word pleasing to Allah without considering it of 
any significance for which Allah exalts his ranks (in Jannah); 
another speaks a word displeasing to Allah without considering 
-it of any importance, and a for this reason he will sink down into 
| Hell. i [Al-Bukhari] i | 
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[EXPLANATION OF HADITHS 1513 TO 1515]. 


These Hadiths indicate the severity and dangers of the tongue, 
and that it is the most severe and dangerous of one's organs. 
The first narration is the statement of the Prophet 3€ 
“Whosoever gives me a guarantee to safeguard what is between 
his jaws and what is between his legs, I shall guarantee him 
Paradise.” So that which is between one’s jaws is the tongue 
and that which is between one’s legs are the private parts, and 
this Hadith refers two both males and females. 

The first thing is the tongue, and that is protecting it from 
falling into saying that which is Haraam (impermissible), and 
from these things is lying, backbiting, talebearing, slandering 
others, cheating, etc. As for the privates, then it is protecting it 
from falling into fornication, homosexuality, lesbianism and 
anything which leads to these detestable acts. So the Prophet 
3& guaranteed the individual Paradise, and this means, it will 
be that individual's recompense and reward for DESEE 
these two things. 

So safeguard your tongue and private parts! The Prophet 3& 
made a connection between the tongue and the private parts, 
and that is because the tongue can talk about lustful things 
(which can make a person desire to commit Zina) and some 
people also get great satisfaction out of talking wrongly about 
people's honour, and we seek Allah's refuge from this! | 

As for the second narration then it is the statement of the 
Prophet % when he said: “A person utters a word thoughtlessly 
and, as a result of this, he will fall down into the Fire of Hell 
deeper than the distance between the east and the west." The 
meaning "thoughtlessly" means an individual is not certain 
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about the information that his reached him regarding a 
particular matter which he himself then narrates to others. For 
this reason the Prophet % said in another narration: 
ar le iy eid HT NL as 
"It is enough for a man to prove himself a liar when he goes 
around narrating whatever he hears.” 


So you find an individual speaking without giving what he 
said any thought whatsoever, and he does not ascertaining 
what is narrated to them nor consider that information has 
reached him. We seek refuge in Allah for all that leads a person 
into the Hell-Fire as deep as the east and the west. And the 
distance between the east and west is for sure very far, and one 
single word can make a person that deep into the Hell-Fire. 

So this is a proof that it is an obligation upon the Muslim 
to be sure and certain about what he utters regarding any 
matter. Before you utter any words, or relay information 
regarding someone or something, first be certain of that thing, 
be patient instead of hasty and speak not unless you see that 
there is some benefit in opening your mouth. 

Think first to yourself: is there any benefit in me talking 
about this thing? Whatsoever it may be! And if you come to 
the conclusion that there is no benefit in speaking about that 
matter then remain silent as this what the Prophet # meant 
when he said: ^He who believes in Allah and the Last Day 
must either speak good or remain silent." 

As for the third narration, then what is meant by the 
Prophet's 3$ words, "a man utters a word pleasing to Allah" is 
any act of worship that one may utter, such as glorifying, 
exalting, and magnifying Allah, as well as reading the Qur'an, 


89 





The Chapters on the Prohibition of Backbiting and Talebearing 


ordering good and forbidding evil, teaching people the Deen, 
making peace between two individuals (or two groups) and the 
like. | | 

*... Without considering it of any significance for which 
Allah exalts his ranks (in Jannah)." This means a person may 
utter a word giving it neither any importance nor significance 
whatsoever or realising its loftiness. And we say, it could be the 
case that this individual realises the virtue of what he is saying 
perhaps due to studying the matter prior, yet he does not 
think it will elevate him to the level such an utterance can - 
reach with Allah, so due to this Allah admits him into 
Paradise. | 

As for the statement of the Prophet 3&: “Another speaks a _ 
word displeasing to Allah without considering it of any 
importance, and for this reason he will sink down into Hell," 
then this means that an individual may say something not 
giving it any significance or value, without thought of its 
magnitude in Allah's sight, and due to this he will sink into 
the Hell-Fire. This is because this person never thought his 
uttering this statement would reach to the level it reached, and - 
this happens with many people, and we seek refuge with Allah 
- from falling into it! You find a person being asked about an 
individual that is a bit weak in his Deen and sinful, so when he 
is asked, he says: "Leave this individual." Or he may say: "By 
Allah, this individual has no clue about the Deen (the 
Religion)!” Or he says: “Allah will never forgive so-and-so!” 
Such statements are very dangerous indeed and it is narrated 
that a pious worshipper (in the past) passed by an individual 
who was falling short with regards to his religious obligations, 
so this pious worshipper said about this sinner: “By Allah, 
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Allah will not forgive this sinner!" This worshipper restricted 
something vast by such a statement, and it was the case that 
this pious worshipper was overly amazed at his own devotion 
to Allah and his acts of worship, so he considered himself 
above this sinful individual in the sight of Allah 3&. Allah said: 
Gls tlh od dye Bold aci Y OF Je o oil I$ ns 
“Who is it that says I will not forgive so-and-so? I have 
forgiven him and invalidated (all) your deeds!” 


Allah is the owner of the creation and dominion and He 


executes any order or command as He pleases. None shares in 
this except by His leave or command. By one statement the 
worshipper uttered, all his deeds were nullified completely. We 
ask Allah for safety! So be very careful about what you utter, be 
careful regarding the matter pertaining to the tongue! 

We will give another example: say so-and-so said to his 
brother in faith: “I am going to advise my neighbour about 
abandoning prayer as he does not pray.” To which the brother 
in faith says, “I do not think that he can ever be guided, 
impossible" Or “He is a wrongdoer, sinful!” And we seek - 
refuge from such words. We say regarding this: in whose 


. Hands are the hearts of the servants of Allah? Allah & without 


doubt, just as the Prophet 38 said in a Hadith: 


ga TOR APPIO E I M 
A ol 54$ abil | 
“There is no heart from the hearts of the sons of Adam 
except they are between the Fingers of the Most-Merciful. 
He turns them as He pleases, so if He pleases He can let 
them go astray and if He pleases he can guide them.” 
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This is something we accept: that the hearts are between the 
Fingers of the Most-Merciful and He does as He pleases with 
them. So can one possibly utter the statement, “So-and-so can 
never be guided"? This is totally forbidden, rather, one should 
supplicate for that individual to be guided and not give up 
hope. | | 

Is it not so that there were staunch enemies of Islam who 
hated it? Is it not so? Is it not true that Umar ibn Khattaab 4& 
was one of them? But he later became the second leader of the 
Muslims after the Prophet #2! He used to dislike Islam and 
warn people away from it and hated its followers. Is this not 
so? Likewise, Khaalid ibn Waleed and Ikramah ibn Abi Jahl, 
before they embraced Islam! But later on in their lives, they 
became powerful outstanding leaders which strengthened 
Islam greatly and its followers. So have faith dear brothers and 
despair not, and ask Allah d£ for firmness and guidance. Keep 
your tongue away from that which will bring about your 
destruction. We ask Allah to protect us from falling into 
disobedience, to grant us success and to that which leads us to 


His pleasure; indeed He has the ability to do all things! | 
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Ibn Umar reported the Messenger of Allah 


that the Messenger of Allah 4 





"Do indulge in excessive talk except when remembering Allah. 
Excessive talking without the remembrance of Allah hardens the 
heart; and those who are the farthest from Allah are those whose 
hearts are hard.” [At-Tirmidhi; Al-Albani graded it weak] 


[Hadith 1519] 
Abu Hurairah 4& reported: the Messenger of Allah 3& said: 


ee uA 1 UU cedi olg; « BL ces am es S ens Sig c ach QM | UA abil SS 22 » 


"He whom Allah saves from the evil of that which is between bis 


jaws and the evil of that which is between his legs will enter 
Paradise.” [At-Tirmidhi] 


[Hadith 1520] 
Uqbah ibn Aamir 4& said: I asked the Messenger of Allah 3&: “How 


can salvation be achieved?” He replied: 
renee QU, (eed oly) « Gites cle alils « Gi, sch « GULLY Sule GL » 


“Control your tongue, keep to your home, and weep over your 
SINS. 


Hadith 1521] 
Abu Sa'id id "— bx the Prophet g said: 


. Sijl olaj « he gl conse! Oly DEARC 
"When the son of Adam gets up in the morning, all the limbs 
humble themselves before the tongue and say: Fear Allah for our 
sake because we are with you: (i.e, we will be rewarded or 
punished as a result of what you do); if you are straight, we will 
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be straight; and if you are crooked, we will become crooked. 
[At- Tirmidhi] 
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The Chapters on the Prohibition of Backbiting and Talebearing 


[EXPLANATION OF HADITHS 1516 TO 1522] 


The author mentions these narrations to highlight and warn 
about the evils and severity of the tongue; an individual may - 
utter a word thoughtlessly, paying no attention to what he 
says, and by it he obtains the displeasure of Allah 4. So 
safeguard your tongue from uttering the wrong thing, for 
certainly, uttering the wrong word is a means to many trials 
and tribulations! Without doubt, many calamities originate 
from the utterance of the tongue. For example: many people, 
without even knowing it, supplicate against themselves and 
perceive it not, or against their offspring, friends, relatives, etc. 
and there is a possibility that the door for supplications to be 
accepted may be open during that time and the supplication is 
answered! | 

In the narration of Mu'adh ibn Jabal 4&, the Prophet % 
said to him: "Shall I tell you of that which holds all these 
things?" Meaning: that thing which keeps these 
aforementioned things altogether? So Mu'adh said: “Yes, O 
Messenger of Allah!” So the Messenger of Allah 3& took hold of 
his tongue and said: “Keep this in control.” Mu’adh then 
asked: “O Messenger of Allah! Shall we really be accounted for 


what we talk about?” to which the Prophet 3& replied: “May 
. your mother lose you!" And this statement of the Prophet # 


was frequently used by him, and why the Prophet % would 
utter these words would be to indicate and point out 
something very important (and not that he actually meant it 
literally). And then the Prophet # said: “Will people will be - 
thrown on their faces into the Hellfire for other than on 


5555 
j 


account of their tongues? 
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So my brothers (and sisters)! Beware of the dangers of your 
tongues and safeguard them! This is achieved by preventing 
them from lying, cheating, giving false testimony, slandering 
others, backbiting, and every statement which distances one 
away from Allah 8£, as well as whatever statement leads to 
Allah's punishment. Distance yourselves from these things! We 
ask Allah the Exalted for us and for you, to protect and 
safeguard us upon the Deen; indeed He has the ability to do 


so! 
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Hadith 1523] 
Abu Hurairah said: the Messenger of Allah 


^, 


OS ol Gal al: L3 « SS le ALT 45S » 


e o7 rond 


A z o 
Əla c anise! ARS Sea Le ad OUS S| » 


"Do you know what backbiting is?" The companions said. 


"Allah and His Messenger know better.” Thereupon he said: 


“Backbiting is talking about your (Muslim) brother in a 
manner he dislikes.” It was said to Him: “What if my (Muslim) | 
brother is as I say?” He said: “If he is actually as you say, then 


that is backbiting; but if that is not in him, that is slandering.” 
[Muslim] 
Hadith 1524 


Abu Bakrah 4& said: the Messenger of the Allah 3& said, while 


elivering the sermon during the Farewell Pilgrimage on the Day 
of Sacrifice at Mina: 


TUO 3 c hia gied Gc lia Say AAS Kile io PECORE 


ade Gare « Cab ea VI 
“Verily your blood, your property and your honour are as sacred 
and inviolable just as the sanctity of this day of yours, in this 


month of yours and in this town of yours. Verily! I have 
conveyed this message to you.” [Agreed Upon] 


Hadith 1525] 


A'ishah x&» said: 
JÓ VIS s ho te enm ling ee di o gi 245: JU le d oo, ante Sey 


—^ 


&IS, ESE «6 eth Soll cle Sage gh AIT Cs A » : JUS cse ax t lll yas, 
: JU (elegi « agla yf oly « 1353 LS Lb Sly BL uS af elu» : Jus GL J 


E 





T said to the Prophet: ‘Such-and-such thing of Safiyyah is 
sufficient for you.’ (She meant Saftyyah was a short woman). He 
said: You have indeed uttered a word which would pollute the 
sea if it were mixed in it." She further said: “T imitated a 


person before the Prophet 3& and he said: T do not like that I 


should imitate someone even (if I am paid) in return for such- 


and-such.” [Abu Dawud and At-Tirmidhi] 


adith 1526] 


as # said: the Messenger of Allah 3& said: 
14% a, Aa 5, gare vu e A A ^ EIS E. o € o v 2 
6 5 Yo o^ : Edas NEL (ba Us SPTE y= U^ ubl - 9% c d C7 u» 


ag> gf Slgy « pelé G osha tl eA bi aadli spa : JS S hir 
“During the Miraaj (the Night Ascension), I saw a group of 


people who were scratching their faces with copper nails. I asked: 
‘Who are these people, O Jibril? Jibril replied: These are the 


people who ate the flesh of others (by backbiting) and trampled 
on peoples honour.” [Abu Dawud] 


(Hadith 1527] 


u Hurairah reported the Messenger of Allah said: 
aly) « Aus Mere, 245 : Ahm Mea de ud 45° » 
“The blood, honour and property of a Muslim are inviolable to 
another Muslim.” [Muslim] 
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The Chapters on the Prohibition of Backbiting and Talebearing 


[EXPLANATION OF HADITHS 1523 TO 1527] 


The author mentions these remaining narrations regarding 
backbiting, and they point to a number of things: they 
highlight and clarify the matter pertaining to backbiting, that 
is, saying about your brother (or sister) that which they dislike. 
In brief we will say that this could be in regards to one’s Deen, 
manners, physical appearance, his family and so on. Also we 


said, if one does says something about an individual behind his 


back while advising someone for a good reason then this is 
allowed. | 
Regarding the narration of Abu Bakrah #, the Prophet 3€ 


clarified the unlawfulness of a person's blood, wealth and 


honour, and he delivered this speech wherein he mentioned 


these things in his farewell speech, when masses of his | 
companions had gathered, about a hundred thousand of them. 
The Prophet # addressed them saying: “Verily your blood, 
your property and your honour are as sacred and inviolable 
just as the sanctity of this day of yours, in this month of yours 
and in this town of yours. Verily! I have conveyed this messa; e 
to you." 

The remaining narrations also indicate the impermissibility 
of saying something about your brother which he dislikes, and 
this could be regarding his physical appearance - such as his 
height, whether he is tall or short, etc. The likes of this is 
forbidden and the Hadith of A’ishah uw» indicates that for she 
uttered statements about Safiyyah ui, who was one of the 
Mothers of the Believers, and was corrected by the Prophet de. 
A'"ishah w said about her: "Such-and-such thing of Safiyyah is 
sufficient for you." And what she meant was that Safiyyah w 
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was a short person. The Prophet # said to her in response: 
"You have indeed uttered a word which would pollute the sea 
if it were mixed in it.” What the Prophet #8 meant was, these 
few words, which had been given little importance by A'ishah 
wi», due to their severity, would affect this sea even though it is 
so large and wide. It is possible that these words A'ishah we 
uttered could have made the Prophet % dislike Safiyyah ui» in 
some way, which would have certainly affected her. 

Regarding the narration. about the Miraaj (the Night 
Ascension), whatever the case may be, it is an obligation upon 
everyone to control his or her tongue and to utter only that 
which is good if they have faith in Allah and the last Day as 
the Prophet # said: “He who believes in Allah and the Last 
Day must either speak good or remain silent." 

— So we ask Allah to protect us and you from His displeasure 
and to aid and help us to be grateful to Him and in perfecting 
(our) devotion towards Him! 
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The Chapters on the Prohibition of Backbiting and Talebearing : 


[EXPLANATION OF CHAPTER: THE PROHIBITION OF 
LISTENING TO BACKBITING AND HADITHS 1528 AND 
1529] 


The author (Imam An-Nawawi) mentioned numerous 
evidences pointing out the seriousness of backbiting, its evils, 
harms and impact, and he ends this chapter with many 
evidences pointing out the ruling regarding listening to 
backbiting. We say, one has been completely forbidden to 
listen to any types of backbiting, and one has been 
commanded in this case, to divert such gatherings to another 
subject if one hears any backbiting in them. In doing so, one 
will obtain immense reward and this is what the Hadith of 
. Abu ad-Darda’ indicates. If one happens to be in a gathering 
when backbiting occurs and is unable to change the subject, it 
becomes a must upon him to get up and leave that gathering 
— as Allah's T in the Qur'an: 


e. aac E 5i CSS I à ede Ue 2$ "y 


A. Lob tude geo gt (ES 24 xpo lxi S t, lis 


Su Rer AS oaa oe TY age is 
"And it has already been revealed to you in the Book © 
(this Qur'an) that when you hear the verses of Allah 
being denied and mocked at, then sit not with them, 
until they engage in a talk other than that; (if you 


stay with them) certainly in that case you would be 
would be like them." (An-Nisaa’, 140) 
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© So this verse clearly indicates that if a person happens to be - 
| among a group of people who are engaging in backbiting, and 
he remains there listening to them backbiting, that individual 
shares in that sin for merely listening and not leaving. 

= The author mentions a number of verses regarding turning 
away from idle, indecent speech. The word “Al-Laghw” refers 
to any speech one utters that has no benefit in it. The servants, 


of the Most-Merciful Allah are described in the Qur’an as: 


Ges 12 Pur ing (5 5938 gg bs Í. olla 


“And if they pass by some evil play or evil talk, they 
| pass by it with dignity ee 2 


"This means, they are not iffected by it, they do not pay any 
heed to it or listen to it. | | 

The author also mentions a narration of Itbaan ibn Maalik E 
regarding Maalik ibn Ad-Dukhshum W, when an individual 
spoke regarding his honour in the presentence of the Prophet 
3., The Prophet # forbid this individual from doing so and 
said: MP 

Bi 42-9 SUA, ‘ut i Ya A Y : JG as alf yi 
“Do you not know that he said: ‘La ilaha illallah ( there is 
no true god except Allah)’ seeking His Peur 


So this is proof that if a person TUE statements and the ` 
person is not so, this counts as backbiting him, but on the 


other hand, backbiting a disbeliever is not the same, and itis — 


allowed to backbite any disbeliever, but if he has Muslim 
relatives then one should not backbite. him. And as for the 
sinful Muslim, then we ; have been forbidden to backbite him. 


201306 








The Chapters on the Prohibition of Backbiting and Talebearing 


unless there is a genuine benefit in doing so, in which case it 
would: be allowed to advise someone regarding them. And 
Allah grants success! | 
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[EXPLANATION OF HADITH 1530] 


Imam An-Nawawi # mentions this narration related to the 
story regarding Ka’b and two others who refrained from going 
to the battle of Tabuk without a valid reason, and they were 
Maraar ibn Rabi and Hilaal ibn Umayah. Upon the Prophet’s 
#¢ return from the expedition, those who refrained without 
valid reasons would present themselves to the Prophet % 


putting forth to him idle excuses as to why they had not gone | 


to the battle. So the Prophet % accepted those that gave him 
excuses on face value and left their hidden intent to Allah, but 
these three who never left to this battle spoke nothing but the 
absolute truth. They refrained from this expedition without a 
valid excuse. So the Prophet 38 ordered that none talk with 
them and to forsake them, to the point that when they would 
greet anyone, no one would return the greetings. And it was 
the case that Kab would greet the Prophet #8 and he would 
not know whether or not the Prophet's % lips would even 
move in replying to Ka'b's greetings. | 

After 48 days, the Prophet # ordered the three men's wives 
to dissociate themselves with their husbands, and these women 
companions were meant to go to their families homes. The 
wives. of Hilaal ibn Umayah and Maraar ibn Rabi, after the 
Prophet % commanded the wives to separate, explained to the 
Prophet & that their husbands were in great need of them, so 


the Prophet % gave these two men a special allowance for their 


wives to tend to them. But as for Ka'b, then his wife was 


. commanded by the Prophet & to go to her family's home. 


This story is for sure, a great magnificent event that 


happened, and in which Allah 8€ revealed verses regarding it 
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from the Qur'an. And reading (this story, or any other story in 


.' the Qur'an) one acquires for every letter ten good deeds, 











meaning it is equal to ten virtuous good deeds. Allah Exalted 
be He, says in the Qur'an about these three who remained 


behind from this battle: 
- Ae aae a RC CE Wt ut (Ets Ie 
kg Ged’ welt co || E> | pål> dl act] diei 
o7 n *7. PR te <a Kx de. weak. oF ooh Cag B uA oy 
aS) YI bl Se EL Y ol pbs 26-25 zelo ESL 2-7 


pe Seat adi y igs ade c 
“And (He did forgive also) the three [who did not 
join the Tabuk expedition (whom the Prophet 3&)] 
left (i.e. He did. not give judgment in their case, 
suspended for Allah's Decision) till for them the 
earth, vast as it is, was straitened on them and their 
own selves were straitened to them, and they 
perceived that there is no fleeing from Allah, and no 
refuge but with Him. Then, He accepted their 
repentance, that they might repent (unto Him). 


Verily, Allah is the One who accepts repentance, 
Most Merciful." (At-Tawbah, 118) 


So during this expedition while the Prophet was sitting, he 
asked about Ka'b, so a man from those present said: “O 
Messenger of Allah! The embellishment of his cloak an 
appreciation of his sides have allured him, and he was thus | 
detained." So no doubt this type speech is backbiting, as Ka'b 
would surely have been displeased to hear that. Allah the 
Exalted allowed for Kab to be defended (by another | 
companion), and so Mu'adh ibn Jabal replied: “We know 
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nothing about him but good.” To which the Messenger of 
- Allah 3€ remained silent. And what is to be benefited from this 
is, if an individual happens to be backbitten in one's presence, 
it become obligatory upon those present to defend that 

individual being backbitten, by either saying to the backbiter: 
“Be quiet!” Or by saying: “Fear Allah!” Or one can advise this 
individual to stop backbiting in the most notable manner, and 
if this is not possible, then one must separate oneself from 
these places where such backbiting occurs. 

In short, if one sits in any gathering in which die acia: 
and good doers are backbitten, it is an obligation upon the 
listener to defend the backbitten and if this is not possible, one 
must leave, and if the person does neither, and remains in that 
gather, he will share in the sin as well. And Allah JEDE 


success! 


111 


Chapter] Some Cases Where It Is Permissible To Backbite 


Backbiting is permissible only for valid reasons approved by 
the Shariah. These reasons are as follows: 
1. It is permissible for an oppressed person to speak before 
a judge or someone in a similar position of authority to 
help him establish his or her rights by telling him “so- 
and-so wronged me and has done such-and-such to 
me’, etc. 


It is permissible to seek somebody's assistance in 


forbidding evil and helping someone change his or her 


immoral conduct. One can say to the person who can 
offer such assistance, “so-and-so does such-and-such 
evil deeds. Can you exhort him?" etc. This is 
ermissible as long as one intends to forbid evil. If 
however, one intends something else apart from this, 
then this act becomes unlawful. 
One who seeks a legal verdict on a certain matter may 
point out the default of another person or relate 
something else. In this case one can say to the Mufti: 
“My father or my brother (for example) treated me 
unjustly." etc. This is permissible to say only if need be, 
but it is better to say: "What do you think of someone 
who did such-and-such?" This does not mean however, 


that naming the person in question is not permissible; 
Hadith Number 1532 makes this point clear. 





4. One who criticizes those who openly commit acts of 
disobedience, such as drinking wine, gambling, 
engaging in immoral habits, fornication, hypocrisy, and 
making mischief. Pr 
It is permissible to call into question the ı narrators of E 
Hadith, and witness in the court when the need arises. 

It is also permissible to mention the bad qualities of 
somebody for marriage purpose in case an advice is 
sought. Also, if one has noticed that a seeker of | 
knowledge frequents the gatherings of an innovator in 
religion and one fears that this person may be affected | 
by this so-called scholar, then he must in this case give 
counsel to the seeker of knowledge by telling him about 
the innovator, etc. 
It is permissible to use names such as * AIL-A* mash" 
(which means "the blear-eyed") to talk about people 
who are known by such names for the sake of 
identification and not for disparaging people and. 
underestimating them. To identify them without 
resorting to such names is however better. 


| [Padi 1531] 


A’ishah ws a a man sought permission for an ı audience with the 


oe x so he said: 


de ien tall ld ot cà Isl » 
“Give him permission but he is a bad member of his tribe.” 


[Agreed Upon] 





[Hadith 1532] 


wi» said: the Messenger of Allah 


A o4 


lia alg dof as ty EW JU deal oly « EE Gus ip othe tod, bod uel uo» 
CBM Se GU ODE! Olde 1 Eyal 
"I do not think that so-and-so understands anything of our 


faith.” [Al-Bukhari; Al-Laith ibn Sad, who is one of the 
narrators of this Hadith, said: “the two men mentioned by the 


Prophet 3& in this Hadith were hypocrites”] 
[Hadith 1533] 


atimah bint Qais w said: I came to the Prophet # and said to 


im: “Mu’awiyah ibn Abi Sufyaan and Abu Jahm sent me a 
roposal of marriage.” The Messenger of Allah 3& said: 


„ade Gite « able Se Lall Ala WG e gf ly c Qu Y AJ « get f» 
“As for Mu'awiyah he is poor and he has no property, and as for 
Abu Jahm, his stick never leaves his side (he beats women).” 


[Agreed Upon] 


[Hadith 1534 


by Sl Le J Bb a I Ole GE at py we LES 


« 
£^ 


à T v ds) O 
wit : 








"We set out on a journey along with the Messenger of Allah 3& 
and we faced many hardships. Abdullah ibn Ubayd (the chief of 
the hypocrites . at Al-Madinah) said to his friend: * “Do not spend | 
on those who are with the Messenger Allah till those who are 
with him desert him.” He also said: Tf we return to Al- 
Madinah, the more honourable ( meaning himself, ie, 
| Abdullah ibn Ubayd) will drive out there from the meaner 
(meaning, the Messenger of Allah 3&)." I went to the Messenger i 
of Allab to inform him about that and he sent someone to 
Abdullah ibn Ubayd. He asked him whether he had said that or 
| not. Abdullah took an oath that he had not done anything of the 
sort and said that it was Zaid who carried a false tale to the 
Messenger of Allah 3&." Zaid said: “I was so much perturbed 
because of this until this verse was revealed (from the Quran) | 
verifying my statement: ‘When the hypocrites come to you (O 
Muhammad), they say: “We bear witness that you are 
indeed the Messenger of Allah, and Allah knows that you 
are indeed His Messenger, and Allah bears witness that the 
hypocrites are lairs.’ (Al-Munaafiqoon, 1) Then the. 
Messenger of Allah 3& called the hypocrites in order to seek 
forgiveness for them from Allah, but they turned away their | 
heads." [Agreed Upon] 
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[EXPLANATION OF HADITHS 1531 TO 1534] 


Imam An-Nawawi zB mentions in this chapter what is 
permissible from backbiting, and he mentions a few narrations 
indicating this and from them is the statement of A'ishah ts - 
who reported that a man sought the permission to enter upon 
the Prophet X, meaning to go into the Prophet's house, so the 
Prophet % said: “Give him permission but he is a bad member 
of his tribe." And another narration: *He is a bad brother of 
his tribe." Regarding this individual, then he was a person 
known to be from those who were from the people of 
corruption and error, so this narration points out the 
permissibility to backbite such people who are in error and are 
corrupt within themselves. _ 

But why is allowance given to backbite them? The reason 
why is to alert the people about those individuals and their 
misguidance, to let their corrupt and sinful ways be known so 
that those who are unaware of their deceptive behaviour will 
be on guard from such misguidance and not easily charmed or 
fascinated by them. Such individuals can easy deceive the 
masses and lead them to think that they are upon good when 
in fact this is quite the opposite. In this circumstance it 
becomes an obligation on whosoever knows this corrupt. 
person's circumstance to make that known to the people and 
that is by saying to them, "this individual is upon such-and- 
such,” or “this person, there is no good in him.” 

And how many people are eloquent with their tongues, 

well-spoken and looked upon as righteous due to their 
appearance but in actual fact, there is no good in them 
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whatsoever! So such deceiving people should be exposed, like 





we said, for the general benefit of the public. 
A’ishah w further reports the Prophet 38 said: 
«(ES uuo 34 ois o9, 696 LIL » 
“I do not think that so-and-so and so-and-so understand 
anything of our faith.” | 








So regarding these individuals the Prophet 3€ was referring to, 
then they were two hypocrites, and so the Prophet 3$ made 
apparent their condition, which was evil, and that was by 


saying they did not understand anything from the Deen of 





Islam, as the hypocrite lacks true understanding of Allah’s 
Religion and their hearts are far and distant from it. We seek 
refuge in Allah from this! One of the traits of the hypocrites is 
to manifest Emaan and at the same time hide their Kufr as 


Allah 8& says regarding them in the Qur'an: 





E > A 5 “7 52 4-7 e A, 
* oaa eh G5 x I Uus ao val; irn HU 


Lag agents NI] oe Us Tz ouais aif be 


"And of mankind, there are some (hypocrites) who 
say: ‘We believe in Allah and in the Last Day’ while 
in fact they believe not, they (think to) deceive Allah 
those who believe, while they only deceive 
themselves, and perceive (it) not." (Al-Baqarah, 8-9) 








The author next mentions the narration of Fatimah Bint Qais 
. W in which she sought the Prophets # legal opinion 
regarding three individuals seeking her hand in marriage and 
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they were Mu’awiyah ibn Abi Sufyaan, Abu Jahm and Usamah 
ibn Zaid. The Prophet said to her: “As for Mu’awiyah he is 
poor and he has no property.” Sometime after this event, 
Mu'awiyah became the Khalifah of the Muslims, his 
financially condition changed and improved greatly. 

The Prophet 3€ said: “As for Mu'awiyah he is poor and he 
has no property, and as for Abu Jahm, his stick never leaves his 
side (he beats women).” As for Abu Jahm, some interpret this 
to mean he was always travelling or always on a journey, 
because it is known that those who ride camels need to have a 
stick with them (to control the camel), but we say, it is to be 
interpreted as he hit women. 

Some of the other narrations say the Prophet % said: 
“(Rather) marry Usamah ibn Zaid ibn Haarith.” So Fatimah 
bint Qais married Usamah and in that there was great benefit. 
In summary, this Hadith we our explaining is a proof for the 
permissibility of mentioning someone's faults due to a valid 
reason, ie. if someone comes to you asking your advice 
regarding an individual, the disclosure of that person’s faults 
are allowed, and this is not counted as uncovering or exposing 
that individual's faults or disgracing them. There is a big 
difference between this and Al-Ghibah. 

As for the fourth (and last Hadith), then it is minae from 
Zaid ibn Al-Arqam # who reports that the Prophet % was on 
one of his journeys and those who accompanied him included 
his companions as well as some of the hypocrites. As they were 
hard-pressed (due to lack of provisions), one of the hypocrites | 
said: | 
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“Spend not on those who are with Allah’s Messenger 
until they desert Him.” (Al-Munaafiqoon, 7) 


And what this hypocrite meant was: do not spend on the 
companions of Prophet Muhammad 3€ until they starve and 
eventually belie and abandon faith in the Prophet! But the true 
Believer in faith would never do such a thing, even if he or she 
is faced with death, hunger or thirst. Surely the true Believer 
will never forsake the Prophet Muhammad 8. 

But as it is known, this is the way the hypocrite thinks and 
this is one of their traits, i.e. they think the true believer, if he 
is given (something) he is pleased and if not, he is displeased 
(at his decree). But the devote believer does not behave this 
way. In short, their intent was not to merely make the 
companions leave the Prophet #8, no, rather it was to make — 
them disbelieve in him totally, as well as reject faith 
completely. The hypocrites also said: 


OST Ga Se NÉ «m D SUI JG 5 oj 
"If we return to Al-Madinah, indeed the more 
honourable (Abdullah ibn  Ubayd) will expel 


therefrom the meaner (i.e. Allah's Messenger)." (Al- 
Munaafiqoon, 8) - | 


Meaning: the most notable, greater and liked of his people will 
debase the lowly Prophet with humiliation. When Zaid ibn 
Al-Arqam æ heard the hypocrite Abdullah ibn Ubayd say this, 
he went to the Prophet 3% and informed him about what had 
said. The Prophet 3€ sent someone to affirm whether Abdullah 
had said these words, which he denied, and he also swore an 
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oath. And for sure these are some of the ways, traits and 
manners of the hypocrites, that is, they take oaths knowing full 
well that they are lying and not telling the truth, and it was the 
habit of the Prophet 3€ to leave what was concealed in their 
hearts (to Allah) and deal with them based upon what is 
apparent. 

When Zaid got news that this aoaie denied the 
allegation, Zaid become very worried over the matter, as this 
hypocrite swear by Allah and took a solemn oath that he had 
not said this and that Zaid was making this up and lying about 
him. The people started saying that Zaid was denying the 
Prophet % and that Zaid actually lied to him 3&, so Allah 3# 
revealed some verses affirming Zaid's truthfulness: 
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“They are the ones who say: ‘Spend not on those 
who are with Allah's Messenger until they desert 


him.' And to Allah belongs the treasures of the 
heavens and the earth, but the hypocrites 


f 


comprehend not. They (hypocrites) say: ‘If we return 
to Al-Madinah, indeed the more honourable 
(Abdullah ibn Ubayd) will expel therefrom the 


meaner (i.e. Allah's Messenger); but honour, power 
seng 
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and glory belong to Allah, His Messenger 
(Muhammad) and to the believers, but the 
hypocrites know not.” (Al-Munaafiqoon 7-8) 


So look at how Allah answered Abdullah ibn Ubayd’s 
statements! He the Exalted says: “But honour, power and 
glory belong to Allah, His Messenger (Muhammad).” Allah 
the Exalted never said that He is Alone honourable, no, for 
had He have said that, this would have given the hypocrites an 
indication and proof that they too have some honour. Rather 
Allah said: “But honour, power and glory belong to Allah, 
His Messenger (Muhammad) and to the believers, but the 
hypocrites know not.” 

So these verses are proof that an individual may relay to 
those in authority statements that the hypocrites utter, so as to 
take a stance regarding the corrupted sinful folk, and stop such 
statements from causing further corruption by spreading. This 
rule is general, and by this we mean, if an individual thinks 
that a person’s statements may cause harm among the people 
he is allowed to raise that matter to those in authority or 
power, as doing so will be a preventative measure to eliminate 
this corruption being propagated amidst the masses. One 
should not be scared to raise such matters to those in authority 
assuming they may harm him for whatever reason, rather such 
an individual should not fear those in power or authority, as 
doing so and not bringing such a matter to them means this 
person is wronging himself (and the Muslims). A person 
should first be certain that the information he will convey to 
the authorities is correct, so as to not put himself under any 


hardship. 
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During the era of the Prophet %, when this matter 
occurred between Abdullah (the hypocrite) and Zaid, it was 
Revelation which came to the aid of Zaid. But in our time, 
that is not so and there is nothing to affirm a person's claims 
as well as to attest to his truthfulness, or expose the liar. This 
being this the case; one is obligated to refer such matters to 
those in authority to prevent corruption. Surely Allah grants 


success! 
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[Hadith 1535] 


A'ishah t% said: Hind the wife of Abu Sufyaan, said to the Prophet 
3: Abu Sufyaan is a niggardly and does not give me and my 


daughter adequate provisions for maintenance unless I take from 
his possessions without him knowing. The Prophet 3& said to her: 
ade ie « yl Sls Ha L git » 
“Take from his possessions on a reasonable basis according to 
what may suffice you and your children.” [Agreed Upon] 
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A [EXPLANATION OF HADITH 1535] ' 


Going overboard in spending is impermissible as well as - 
denying those their rights such as the right to maintenance; if 
one is doing wrong regarding this, then it would be allowed 
and permitted for that individual's dependents to refer their 
matter to those in charge, so for this reason Hind went seeking 
the Prophet's 32 assistance. | 

One of the things we see in this narration is that the 

Prophet % did not rebuke her and say “such words you are 
uttering are forbidden" i.e. her husband was being niggardly. 
Rather he allowed her due to the fact that is was concerning 
her rights, so he said to her: “Take from his possessions on a 
reasonable basis according to what may suffice you and your 
children.” So the Prophet % allowed her to take what was 
sufficient for her and her child without her husband's 
knowledge. This indicates the following: 

l. The permissibility of backbiting the one who is 
oppressing and wronging you, but this has conditions, 
and one of them is that this person you refer the 
matter to can help you in that matter, but if this is not 
the case then one should not do that as it does not - 
serve a purpose. 

2. The obligation upon the husband to provide well for 
his family, his wife and offspring - even if his wife is 
wealthy as this makes no difference. And to add to 
this, we say if the wife is a teacher then he is not 
allowed to take any of her salary, not even a little, | 
without her permission, especially if they both have 
agreed to her teaching and so forth, though he 
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provided her during here studies; so long as that was 
written in their marriage contract he has to stick to 
that agreement, so all her income belongs completely 
to her. But on the other hand, if they both agree that 
he will be entitled to some of that which she earns, 











then this is okay. For example, the husband states in 
their marriage contract, ^I will allow you to work with 
the condition I will get half of your earnings or a third 
or fourth." This is okay based on what they both agree 

to. | 
3. The shows the permissibility for the one denied their 
. due provisions to take from the one denying that 
maintenance without that individual's permission. So 
(for example) the wife may take from the husband's 
pocket, bag or his safe box what suffices her and her 














offspring. 


If it is said: suppose an individual owes me money, but refuses 
to give it to me, would it be allowed for me to take what is 
owed to me without his permission? For example someone 
owes me 100 SR (Saudi Riyals), but this individual will not 


give me what he owes me, would I be allowed to take that 





amount by force from him? The answer to this is definitely no! 
It would not be allowed for you (or anyone else) to do this 
because there is a difference between this and person who is 
taking the wealth from the one who is supposed to be 
providing for you! So the reason is clearly apparent between 
the two and is backed up by the statement of the Prophet 3 


when he said: 
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AGE ts SÉ Ns EH us A) BUY SÍ 
"Pay the deposit to he who deposited it with you and (do) 
not betray (bim) who betrayed you. " 


This is the preferred opinion regarding this issue, and some of 
the scholars have said, even if someone loans a person money 
and they refuse to give back that money, even in that case one 
. is not allowed to take it back by force, and the proof they use 
is what we just mentioned to you: ^And (do) not betray (him) 
who betrayed you." And Allah grants success! 
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The Messenger of Allah said 


Not a word does he (or she) utter but there is a watcher 


by him ready (to record it).” (Qaaf, 18) 
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[Hadith 1536] 


Allah the Exalted says in the Qur'an 
Hudhaifah said 


Also the Exalted says 








[Hadith 1537] 
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[Hadith 1538] 


: The Prophet said: 


Ibn Mas'ud said 


“Shall I tell you what Al-Adhu (falsehood and slander) is? It is 
talebearing which is committed among the people.” [Muslim] 
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[EXPLANATION OF THE CHAPTER ON THE 
PROHIBITION OF TALEBEARING AND HADITHS 1536 
TO 1538] 


. Regarding the previous section (i.e.) "Some cases where it is 


5 


permissible to backbite," the author z& mentioned six cases 
wherein backbiting is allowed, the first is when an individual is 
oppressed, so concession is given to him to seek help and 
assistance from the authorities, and the proof is the 
aforementioned Hadith of Hind. The meaning of Hind's 
words: “Abu Sufyaan is a niggardly" is that he was stingy and 
tight-fisted, so she described him like this to the Prophet 3&; 
but why? It is because she was being transgressed against and 
denied her God-given rights, so she wanted to know how she 
could obtain such rights and prevent harm being done to her. 
As is known, it is an obligation upon the husband to provide 
well for his wife and family, neither going too far in doing that 
nor falling short, rather he should maintain a medium course, 
as Allah 8& says in the Qur'an: 

Ci US — i ots pas Js li cie il 
“And those, who, when they spend, are neither 
extravagant nor niggardly, but hold a medium (way) 
between those (extremes)." (Al-Furqaan, 67) 


T3 Calls 


The author mentions in this chapter the Hadith of Ibn Mas'ud 
$, pertaining to the prohibition of calumny and talebearing, 
and the first thing we take from this narration is the 
astounding characteristic and method in which the Prophet # 
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taught the Muslims, and that was that by posing questions to 
those listening so as get their attention and make them fully 
alert to what he was going to inform them about. By this 
method, they would comprehend what the Prophet # was 
about to say and this would make them focused. So he asked: 
"Shall I tell you what Al-Adhu (falsehood and slander) is?" 
The Prophet # then said: “It is talebearing which is 
committed among the people." This means, a person spreads 
one person's words among others in order to create mischief in 
the ranks of the Muslims. Spreading people's words among 
others in order to create mischief is counted as one of the 
major sins. Hence when the Prophet # was shown two 
individuals being tortured in their graves, and he was informed 
as to why they were being tortured, one of them happened to 
spread slander and practise talebearing among the people. 

And with regret there are those among us who constantly 
busy themselves day and night with these matters (slandering © 
others) and we seek refuge with Allah from this! What these 
people do is, they go around saying to others: "So-and-so said 
such-and-such about you!" and similar statements, and either 
they are lying or they are being truthful, whatsoever the case 
may be, it is not allowed and both are counted as a major sin 
even if the person is, as we said, being truthful. 

Allah the Exalted says regarding this in a Qur'an about 
obeying such types of ONUS 


"And dé. not everyone in swears E and is 
considered worthless, a slander, going about with 


calumnies." (Al-Qalam, 10-11) 
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So some of the people of knowledge have said regarding this 
verse that: “Whoever informs you that you have been 
slandered, know for sure he (himself the one who informs you) 


- will also slander you.” So what this means is, those who like 


going around informing others that they have been spoken ill 
of behind their back, some day or the other, they also will 
eventually slander and speak badly of you. So we say, if this 
becomes the case for you, pay no heed to those who inform 
you that others are going around slandering you. 

This is proof indicating the Prophet’s 38 unique, particular 
and remarkable way of conveying his message; he would spoke 
in such a way that it would attract one’s attention instantly, 
and leave an individual completely focused on him and what 
he would be saying. And it goes without saying that he did this 
especially when he noticed those whom he would be 
addressing as heedless, inattentive and negligent. So it becomes 


..à must upon you to take to this type of method the Prophet % 


always adopted, as for sure it will certainly help people to be 
able to memorize your words which you are conveying to 
them as well as help them also understand your speech better 
and grasp it fully, comprehend, absorb and digest. | 

If it is said: if an individual goes around making known 
what another individuals are upon, such as deceiving others, 
would it be allowed to transmit to others what this individual 
is doing? For example, the people are totally deceived by an 
individual, and due to this, a gullible individual confides with 
this person and tells him secrets and personal matters and 
befriends him, and then this deceiving individual makes 
known this person's secrets and personal matters to others. 
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Would it be allowed to notify the individual being deceived, 
that his personal affairs are being exposed to the masses? The 
answer is: Yes it would be allowed, and how that would be 
done is by saying to this person: “So-and-so, be careful of him, 
he is spreading among the people your business, secrets and 
your affairs.” As you are informing this person this 
information, it is considered a form of general worthy advice, 
and this too does not fall under the type of matters that - 
separate the people, as Allah says: - 

“Allah knows him who means mischief from him 


who means good." (Al-Baqarah, 220) 


And surely Allah grants success. 
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| [Chapter] The Prohibition Of Canyiog Tales val the : People Ü 
| i ke | 

| Allah n" Exalted s says in the Qur'an: 

oidh ANI de E NF 


“ Do not help one another in sin and transgression.” 


 (Al-Maa'idah, 2) 


In this chapter are similar Hadiths from the previous chapter. 


[Hadith 1539] | 
Ibn Mas’ ud $ » said: the TAS of Allah " said: 


pl oly «Mali Aube ly eSI eei Sf 
„sily 3yh 
“None if My Companions should convey to me anything 
regarding another because I desire to meet every one of you with 
a clean heart. [Abu Dawud and At- Tirmidhi; Al-Albani graded 
this Hadith weak] | 
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[EXPLANATION OF THE CHAPTER ON THE 
PROHIBITION OF CARRYING TALES AND THE | 
PEOPLE'S SPEECH AND HADITH 1539] 


The author (Imam An-Nawawi) # titles this chapter as the 
“Prohibition of carrying tales and the people's speech" and this 
should only be done with conditions, one of which is: if there 
is no benefit in an individual doing so, then one should not 
carry information. So the author's intent is that one should 
not expose the condition of another person if that does not 
serve a great purpose, for in doing so, it this leads to wronging 
that individual being exposed, and will also lead people to 
dislike this individual due to his faults being made known to 
them; many people think incorrectly, so hearing such 
information will only add to this. | 

Based upon this it is discouraged to relay information to 
the people, except if in doing so there is a great benefit or 
reason; that could be, if there is a fear that if they are not 
informed, ‘that could lead to some type of corruption 
occurring or something similar. For example: if an individual 
- speaks badly about those in authority in any of his sittings to 
others, in this case, this should not be brought to the attention 
of those in authority. Such as him saying, "They are like this" 
or, “They are like that,” or he reviles them. In such a case, it 
would be preferred not to expose the words of this individual 
as this will lead that individual to fall in too many problems 
with them. But like we said, if not informing them of those 
who do these types of things will cause problems, corruption, 
etc. then it be would be allowed to inform them to prevent 
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harm coming to the people or to bring good or benefit. For 
example: we hear an individual speaking openly against the 
those in authority, exposing their sins or wrongdoings, etc. and 
spreading this among the people, in this case it would be 


 .highly encouraged to bring this to the attention of the 


authorities. And this would be counted as a type of advice so 
as to not let this individual persist and continue in his 
wrongdoing against them or attacking them, as this is 
recommended so as to prevent the masses from disliking those 
in office or power; leaving this individual free to commit 
further transgressions against them could lead to even more 
types of corruption being committed. For sure if people were 
left to speak as they wish and what they wish, much great 
wrongdoing would occur. 

Regarding this matter, the author uses as proof a verse from 
the Qur’an and a narration, as for the verse, it is the statement 


of Allah 8&: 





PLE FC M F 17-3 2, a ^ 
IGal Yl Je Vsus NS 
^..Do not help one another in sin and 


transgression." (Al-Maa'idah, 2) 


And one of the things that is considered a sin and 
transgression is relating to spreading information about people 
or about a person without due reason or general benefit, and as 
we said in doing so, it leads to others hating and showing 
enmity toward the one that is mentioned to them without 
them having a valid Islamic reason. 

And as for what is reported by Ibn Mas'ud, then it is the 


statement of the Prophet 3&: “None of my companions should 
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convey to me anything regarding another because I desire to 
meet every one of you with a clean heart.” This narration 
indicates the wisdom of the Prophet 38, and that was that he 
disliked knowing anything bad about anybody, whosoever that 
person was. And one of the reasons was so as to prevent and 
keep his heart free from having dislike for an individual due to 
what he might hear from another individual about him. And 
this is witnessed and occurs. How many of us know of a 
person who loved someone dearly and he was a person of 
sound faith and upright. Then this individual heard some 
information about his friend and straight away, he felt the 
strongest aversion towards this person and that made him flee 
away from him, as well as have hatred towards the one he had 
heard this information about. 

In short, if there is a great need to inform others to prevent 
harm or stop corruption spreading, to decrease evil or stop it 
from prevailing, then then this is allowed (otherwise, it is not). 
And Allah grants success! ' 
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| [Chapter] Ascertainment of What One Hears and Narrates ue : 


a says i in the Qur’ an: | S dec guo 
| Led oc g Ad | 
m “And follow not (O man, i.e., say not or do. not or 
| . witness not) that which you have no BTEC ES: (AL 
ue Isra’, a 
Also the Exalted m 
*Not a wand dota he ils pM utter, ds there i is a a watcher 
(b him tady (ms record de MAL Qui : aD E 
[Hadith 1547] : 


| Abu Hurairah 4& s said: the Prophet " ut. 

| RANG gh id Br CEN | 
Tr is enough for a man to prove himself a a liar when he goes on 

: ‘marrating whatever he hears.’ 4M uslim jo vis m 


[Had 1548]. 


Samurah 4 d $ reported: The Messenger of Allah said: 


ZA M cu 
+ 


E “He who relates from » me timen which he deems fabe is is one 
of two liars.’ "IN uslim] | (E cc ecu a 





[Hadith 1549] 


Asma’ t$ reported: A woman came to the Messenger of Allah 3& 
and said: “I have a co-wife. Is there any harm for me if I give her 
the false impression of getting something from my husband which 


he has not in fact given me?" The Messenger of Allah % replied: 
. ade Jine « )5 GE AST dai Rond» 
"The one who creates a false impression of receiving what one 
has not been given is like one who wears two garments of 


falsehood.” [Agreed Upon] 
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[EXPLANATION OF CHAPTER: ASCERTAINMENT OF 
WHAT ONE HEARS AND NARRATES AND HADITHS 
1547 TO 1549] 


We say regarding this chapter, it is upon the people to 
ascertain and verify information, whatever it is one hears. And 
this goes without saying in the time we are living in when 
mostly desires are followed and a majority of what people say 
is just gossip and idle talk. The author mentions proofs for this 


chapter, one of which is the statement of Allah 8&: 


E ^ oe arl @ Ned 4 ae 4 
Los 5.5 AT SY Ji oe da 
"And follow not (O man, i.e., say not or do not or 


= witness not) that which you have no knowledge.” 


(Al-Isra’, 36) 


"And follow not" means that an individual should not 
involve himself or delve into matters he has no knowledge of, 
and he should not utter words except that which he has 
knowledge pertaining to, as the Prophet 3& said: *He who 
believes in Allah and the Last Day must either speak good or 


remain silent." 
Aue 2085 a NI S55 oe aab L 
“Not a word does he (or she) utter, but there is a 
watcher by him ready (to record it).” (Al-Qaaf, 18) 


* This chapter follows on from some chapters related to lying. We have 
included it here because of its relevance to the subject of talebearing. 
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This means, there is a watcher over every individual, 
monitoring his (or her) every word. As for the word “ready,” 
it means the watcher over him never leaves that individual, so 
this is a warning for a person to be careful as to what he says 
without knowledge, as an individual doing so is sinful. 
Next, the author mentions the narration of the Prophet #8: 
"It is enough for a man to prove himself a liar when he goes 
on narrating whatever he hears.” 


What this means is, if an individual talks and relates all what 
he hears without ascertaining that information, for sure he 
will be sooner or later be exposed and afflicted with lying. And 
this is a sure reality! Maybe someone comes to you saying 
“Such-and-such happened” but after investigation, it turns out 
that no such thing happened, or someone says to you, “So- 
-and-so said such-and-such happened" and again, after 
investigation, it turns out that this person never said this! 

And the worst things one can utter is regarding Allah’s 
Religion, so one lies against Allah by explaining the Book of 
Allah based upon his own opinion and he explains it in a way 
other than how Allah wants it to be explained, or one lies 
against the Prophet #, and says, "The Prophet said such-and- 
such," and he is lying, or he knows full well it is something 
falsely attributed to the Prophet % but still insists on 
propagating it. If this is the case then this individual falls 
under the Hadith: | | 


wit a £ g * Ge: "Wo 4 $ 
Cy INS Al go c DAS BE ces eua ie code tp 
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“He who relates from me something which he deems false is 
one of two liars.” 


What is included in this regard, is lying regarding receiving 

something one did not receive, as occurred in the Hadith of 

Asma’. The reason why the woman wanted to do this, was to 

make her co-wife jealous of her and irritate her in spite of 

them being close and to spoil things between the co-wife and 
her husband. For this reason the Prophet # said: 

2) AF ADS B Ju Bol 
“The one who creates a false impression of receiving what 
one has not been given is like one who wears two garments 


of falsehood. " 


In short it is an obligation upon the Muslim to ascertain and 
verify any information he (or she) hears, whether he narrates it 
himself or what he hear from others; one has to consider 
whether the person who is informing him this information is 
truthful or not, as Allah the Exalted says: j 


o Bor 


Ud eee’ of lid Le G Sold x26. of Ta; onal hs 


“O you who believe! If a rebellious evil person comes 
to you with news, verify it, lest you harm people in 
ignorance, and afterwards you become regretful to 


what you have done.” (Al-Hujuraat, 6) 


So like we said, due to this being a time where many merely 
follow nothing but their sheer desires, and the people have 
engrossed themselves in “he said, she said” without verifying as 
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to whether this information is true or not, it becomes even 
more incumbent to ascertain any information that comes our 
way before we believe it and before we utter it to others, for 
sure not doing this leads to one's sure destruction. And Allah 
grants success! 
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